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= Dedication =

To those brave souls
for whom truthful and righteous love
have become more important
than their addictions and pleasures --

To those who, having overcome,
reach out to those behind --

To parents of strugglers
looking for a helping hand
to lead their children through
to truth, righteousness, and love --

To spiritual leaders, educators, politicians
who understand the power of truth wedded to love
and of reason wedded to revelation --

To Jesus, our Lord and Savior,
in Whom, with the Father and the Holy Spirit,
all good things come together.
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NOTE: the following is a sample of the contents of
the full book. It contains the Foreward, Introduction, a
few pages from each chapter with the study guide for
each chapter. The study guides follow the table of con-
tents with chapter headings, section headings, and sub-
headings -- giving a good summary of the questions and
issues covered in the book. The Introduction gives our
philosophy for writing the way we do.



<= Foreword =

Two American bishops at the Lambeth Conference in 1988 distributed an
expensively printed paper claiming that, since “science has shown” homosexu-
ality to be genetically determined, the Anglican Communion must recognize
same-sex activity as morally acceptable. I pointed out to one of the bishops
that the claim was not in fact true. His reply was “Oh, I know that, but [he] in-
sisted that we put it in anyway.” [ was so incredulous that they would print
something they knew to be untrue that I asked again at our next House of Bish-
ops meeting. He acknowledged once more that he knew that the claim they
had made was untrue but had published the prevarication in the document any-
way.

This was neither the first nor the last time I have encountered the tactics of
those attempting to change the church’s teaching on sexuality. Earle Fox and
David Virtue have done us a great service in putting this matter in a scholarly
and carefully documented description of all aspects of this complex subject.

Their willingness to re-think any traditional approach so long as the play-
ing field is level and fair, is an offer that should be taken up and engaged. They
claim that...

In all the years since the homosexual issue began to make front page news, there has yet to
be a sustained, open, honest presentation of the issues by the media, politicians, educators,
or spiritual leaders. In almost every case familiar to these writers, the pro-homosexual
forces have struggled to keep their opposition from entering the discussion at all, and vilified,
besmirched, and discounted in the public mind any presentation of contrary evidence.

This claim should not go unchallenged and these authors demonstrate a
commendable commitment to put the whole matter on the table for any fair and
rigorous examination of the issues. Ifthere are exceptions to their claim above,
it is certainly not the reception received by those signing the Ramsey Collo-
quium’s statement on sexuality, a group of internationally renowned scholars
who had studied under Paul Ramsey of Princeton, including Roman Catholics,
Jews, and Protestants, affirming in a carefully, pastorally sensitive statement,
the traditional teachings of 4,000 years.

Gilbert Meilaender was hounded and vilified by the “gay” lobby at Oberlin
from which he has now departed, and Phil Turner’s very job as Dean of Berke-
ley Episcopal Seminary at Yale was jeopardized, and he, too, has now resigned
this position.
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The authors of this volume claim above all to be truth-seekers in “matters
of fact and logic and in matters of the will of God, not merely about sharing
emotional stories of hurt, pain, and victimhood.” Feelings and emotion are
seen to have their proper place in the context of objective standards, and read-
ers who approach this book with skepticism about the authors’ compassion
would do well to begin at the end by first reading the personal stories of homo-
sexual persons who have left the homosexual lifestyle.

Deconstructualists will have a difficult time with the authors’ commitment
to the objective nature of truth and their insistence on the time-honored fair
processes to determine or approximate what is true. However, the alternative is
to reduce all scholarly debate to mere power, which, of course, is the part of the
reason we are in this dilemma in the first place.

Professor Jerry Z. Muller described how the homosexual lobby has suc-
ceeded so well in the academic world in an article in First Things (Aug./Sept.,
1993).

[Their] strategy has been remarkably successful. With a rapidity attributable in large part to
a total lack of articulate resistance, homosexual ideology has achieved an unquestioned and
uncontested legitimacy in American academic life.("! Within the academy, as within nonaca-
demic elite culture, the definition of opposition to homosexuality as “homophobia” -- a defini-
tion which implies that it is impossible to give good reasons for the cultural disapproval of
homosexuality - is the best evidence of the success of this strategy....

“But surely,” it will be said, “none of this matters very much. The homosexual moment will
be a passing one. Common sense will reassert itself.” Perhaps. “Most of those in the acad-
emy are cowed rather than converted,” it is argued, which is true enough, but may be beside
the point. Waiting for an outbreak of civil courage among academics is (as Irving Howe
wrote in another context) “steady work.” In the meantime, normative understandings of sex-
uality that cannot be articulated cannot be transmitted. If heterosexual marriage based upon
the culturally guided direction of desire is not merely an arbitrary construct but is grounded
upon vital understandings of the bases of trans-generational common life, then the inability
to transmit that understanding will have profound costs.

As long ago as 1939, T. S. Eliot told us, in his lectures on Christianity
and..., that the “choice before us is between the formation of a new Christian
culture and the acceptance of a pagan one.” The whole issue of sexuality is
only one aspect of this great choice. Eliot diagnoses our age as one that is in-
creasingly negative toward Christianity but will not long remain so. It will at-
tempt to build a new culture on wholly different foundations from Christianity.
Our challenge, according to Eliot, is that we “must treat Christianity with a
great deal more intellectual respect than is our wont...” We must not respond
by defending Christianity “because it might be beneficial”, but because it is

1. In the special double issue of Salmagundi referred to above, (“homosexuality: Sacrilege, Vision, and Politics,”
Fall 1982-Winter 1983"), the subject was still somewhat exotic and outré, and the issue was a valuable source
of memoirs, reflections, and reportage, much of it on a high intellectual level. Looking back at the volume, one
is stuck by the fact that while over half the articles favored homosexuality, a significant minority were critical
either of homosexuality as such or of current homosexual ideology an academic practice. Today it would prob-
ably be impossible to put together such a volume. Few writers would be brave enough to publish pieces funda-
mentally critical of homosexual ideology, and the editors of Salmagundi would probably not dare to commission
such articles in the first place. That is what power/knowledge means in the present homosexual moment in
American academic culture.
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true. “Itis not enthusiasm, but dogma, that differentiates a Christian from a
pagan society.”

These are not politically correct sentiments, but Homosexuality: Good and
Right in the Eyes of God? is a courageous and appropriate step in Eliot’s direc-
tion.

The Rt. Rev. FitzSimons Allison
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<= Introduction =

Discussion of public policy can involve the futures of literally millions of
persons, the vast majority of whom cannot be present to offer their case or de-
fend themselves against abuse when the rules are being made and manipulated.
Therefore, given the intensity and volatility of our subject, we think it wise to
spend some time and pages explaining the nature of our writing. The issues of
this introduction are essential for grappling with the homosexual debates. If
the reader does not understand what we are saying here, he will in all likeli-
hood not understand the next chapters.

This is not sound-byte, bumper-sticker theology. It is theology in the
trenches, where lives are both saved and lost. If the reader, therefore, is not of
a mind to get at the saving truth of some very difficult, sometimes painful and
ugly, matters, and thus to experience the profound love to which God has eter-
nally wedded truth, it would be best to put this book down and find something
else constructive to do.

On the other hand, any person willing to seek and to speak the truth, will-
ing to hear truth from both friend and foe, and willing to do so at any cost to
himself in order to reach a positive, Godly resolution, is invited to read on.

We suggest a prior preparation for spiritual warfare by a personal relation
with Jesus Christ and His people -- through sacraments, Scripture, and prayer.

A. Christians Drop the Crown Jewels

Two major events over the last four hundred years in the revelation of God
to His people have been all but ignored, badly misunderstood, or outright re-
jected by the visible Church. That failure has left the Christian community sit-
ting ducks for secular and pagan artillery.

The two events were

(1) the rise of science and

(2) the development of due process in civil law,

the best examples of the latter being the American constitutional democratic
republic and the English parliamentary system. Science and due process in
civil law are the two crown jewels of western culture, our unique offering to
the rest of the world.
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Sadly, the Church has not seen fit to more than dabble with due process in
ecclesiastical law. But we believe a new birth is coming when Christians will
show the world that political freedom is a function of spiritual freedom, and
will model that reality in the Church.

Both science and due process were gifts of God to anyone who would lis-
ten, but specifically to His people. Both have been successfully coopted by the
secular community -- to the almost total exclusion of the biblical community.
We in the West think of civil government and science as essentially secular
things. That gave secular interests an open field for capturing the imagination
of the 20th century and leaving the Church in the dust, a matter directly related
to sexuality issues.

Wise Christians have noted that God wrote two books, not just one, the
Book of Nature and the Book of Scripture. The two elucidate, not contradict,
each other. Christians ought to be the best scientists available.

But the Christian community has failed to incorporate into its life what
God was (and is) telling us in these major events of western Christendom about
(1) truth gathering and (2) due process in the administration of truth and righ-
teousness in public affairs. We believe that the Bible, as interpreted by the
Apostles' and Nicene Creeds, is the standard for Christian faith and practice,
but we see much of current Christianity as artificially and arbitrarily narrow --
precisely because it has failed to come to grips with science and due process.

Christians, of all people, should understand that science is the Way of the
Cross for the intellect. We give up our right to be right and just let the evidence
speak for itself. And due process in public debate (such as legislation or court
trial) is the Way of the Cross for public discussion. Again, we give up our right
to be right, and let truth and righteousness win their own battles in the minds
and hearts of the listeners.

As a result of this disastrous failure, the Christian community has been un-
able to answer the great question asked in every age: “How do you know you
have the truth?” -- such as, whether homosexuality is good and right in the
eyes of God. And the Christian community has a faulty understanding of the
due process necessary for administering truth in its various social and civil as-
pects -- notably in sexuality dialogues.

B. Liberal “vs.” Conservative

Liberalism and conservatism are complementary in a healthy society. But
a culture which has lost its biblical foundations, or never had them, will find
such complementarities fracturing and pitting themselves against each other.
The above Christian failure led to the fracturing of conservatives against liber-
als because Christians lost their ability to deal with truth issues.

“There are two religions on the floor...!” it was proclaimed at a denomina-
tional convention in 1991. The truth is that biblical Christianity and secular-
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ism/paganism are the two ultimate religions that contend on any floor. The
temptation is to assume that the two religions correspond to those two parties
we see often contending, namely, liberal vs. conservative. That is not necessar-
ily the case.

On most Christian floors today are a fractured, anemic, defensive, compro-
mised, trying-to-preserve-what’s-left biblical Christianity and a psychologi-
cally sophisticated, aggressive paganism advertising itself as Christianity with
all the clothing of compassion, love, and inclusiveness.

The single most important issue behind the sexuality debates is the nature
of compassion, and its relation to truth-telling. Conservatives concentrate on
truth, liberals on compassion. And never, it seems, the twain shall meet.

We, your authors, believe that there is a legitimate biblical liberalism as
well as conservatism, which we will discuss at length. But we do not believe
that either of the parties contending in contemporary debates represent the bib-
lical case accurately for either liberalism or conservatism any more than for
compassion or truth.

Conservatives tend to see liberals as pagans, and themselves as the biblical
Christians. Liberals tend to see conservatives as out of date, lacking compas-
sion, and stuck in “the way we always did it”. We believe that there is a
“pseudo-" brand of each -- concerning which these counter-charges are indeed
true.

Because we see the content of Christian faith in line with most conserva-
tives, we think of ourselves most of the time as conservatives. But we believe
that there is also a true and legitimate liberalism (which tends to concentrate on
process rather than content) which is a complement, not an enemy, to true con-
servatism (which tends to concentrate on content).

The process of arriving at the content (how you know) is as important as
the content itself (what you know). That is true because explaining sow you
know is what gives intellectual authority for believing what you know. Which
is, of course, why we ask people the question: “How do you know???” Our
book is as much about zow we know as what we know, and about how the
knowing process has, by open admission, been deliberately subverted. God
does not take such subversion lightly.

We do not believe that either side of our present contentious debates, gen-
erally speaking, understands the constructive relation between honest conser-
vatism and honest liberalism. Consequently, we are unable to make any easy
identification between the “conservative” movement in the Church today and
biblical Christianity.

On one hand, the so-called liberal wing, at almost every point of discus-
sion, dialogue, and debate, has violated the rules of honest due process because
they are operating on the assumption that truth is relative, or that some other
value, e.g., love, inclusiveness, or tolerance, precedes truth. Or, as Bishop Al-
lison points out in the foreward, there are arrogantly dishonest people in the
discussion. The result is that due process in truth-seeking is routinely violated.
So, as one leader expressed it, we are tired of dialogue that is no dialogue at all,
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and we are tired of being abused by people who have no interest in truth or
honest discussion of the meaning of Christian faith and practice.

On the other hand, although we see conservatives as holding, for the most
part, to the essential content of the Christian faith, nevertheless they are often
either unaware of what due process and truth-seeking are, or are unwilling to
submit themselves to those processes. We see a tragic and far-reaching failure
in the intellectual life of the evangelical as well as the charismatic and catholic
branches of the Church. Very few Christians of any stripe are willing to do
what they are asking others to do, namely submit their faith and belief to an
open discussion to see whose view is true. That, we think, is intellectually and
spiritually inexcusable, and contrary to biblical revelation. When God invites
us, “Come, let us reason together...,” He means it.?)

C. “Why Would | Want to Read Such a Book?”

Why, indeed, would anyone want to read a long book on such a distasteful
and contentious subject? For the same reasons someone might want to write it:

* to research how America got into such a mess;

* to understand how our government through its school system has been a
major player in the demise of our biblical moral foundations;

* to understand how the biblical worldview stands uniquely among world
philosophies and religions, especially in sex and gender issues;

* to help reverse the systematic destruction of the biblical foundations of
Western civilization;

* to learn how to hold moral standards in a morally collapsing world;

to learn Christian apologetics, how to address volatile issues gracefully,
factually, and logically, and how to show that God holds the spiritual,
moral, and (yes) intellectual high ground;

* to do some serious spiritual growing by putting myself at risk on the front
lines of spiritual warfare;

* to better understand homosexual persons, to reach out and help them;

* you may have in your hand the only book available with a comprehensive,
biblical, and scientifically sound strategy for winning the battle to restore
sexual sanity;

and, just perhaps, you may want to share with us the tears and outrage that
accompanied the writing of this book.

As for the length, don’t worry, it is going to be a long war. You will have
plenty of time to read it slowly. Pretend the three parts are three smaller books.
The book is already a drastic foreshortening of the depth and breadth of the is-
sues .

2. Isaiah 1:18
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The deepest foundations of Western Civilization are being studiously chis-
eled out from under us. Those who do not like being overwhelmed by the size
and scope of books such as this have the option of remaining overwhelmed in-
stead by the pansexual/homosexual agenda. This is a winnable battle, but...
there are no quick fixes.

Given the “paradigm shifts” you may encounter, read the chapters (or
parts) maybe two or three times. We have paradigm-shifted ourselves into di-
saster. It is time we paradigm-shifted back to common sense. And God is the
Original and Intelligent Designer of all common sense.

Because the Christian community, for over a century, has been unable to
conduct its public affairs with spiritual, moral, or intellectual integrity, a hostile
secular media has easily been able to parody the Church as a “fundamentalist”
laughingstock. Fundamentals are essential. But the word ‘fundamentalism’
has been given a nasty flavor by the tragically consistent failure of the Church
to maintain its own moral, spiritual, and intellectual integrity -- along with the
frightening ability of the forces of darkness to portray themselves as angels of
light. And that has forced us to consider a third deep issue: the nature of evil.

When evil is called good and good evil, we are constrained once again to
force the antithesis between the two, to state with clarity and logic the nature of
the cosmic spiritual warfare, of which our present sexual disarray is, of course,
only one small segment. Our title, Good and Right..., points to and includes is-
sues far beyond sexuality alone. So we invite the reader to ponder with us the
nature of evil -- which can be defined, seen, and exposed only by contrast to,
and by the light of, the nature of goodness and righteousness.

If you still think we might be overstating our case, you might log onto
www.massnews.com and search the archives under “fistgate”. You will be in-
formed of the outrageous promotion of pansexual/homosexual teaching given
(and still being given) to Massachusetts students on subjects such as “fisting”,
the insertion of one’s hand and arm into the vaginal or rectal openings of one’s
partner for sexual pleasure. Such criminal abuse of children is only part of the
story. The sex-revolution can succeed only because of a prior criminal abuse
of public discussion. But every school district and every home in America is
targeted by those running the sex-revolution.

We conclude that the systematic subversion of truth is always and in every
case evil. It is the fundamental of all evils, as Paul indicates in Romans 1:18 ff.
It is always treason against truth, against the Lord of truth, and against the peo-
ple of truth. And it is the enemy of compassion and love. Those who pursue it
merit the epithet, “sons of Satan”, as Jesus indicated in John 8:31 ff. So we all
do well to begin by watching our own step.

Our book, then, is about three preparatory issues:
(1) how we both know and administer truth in the public arena,
(2) the nature of good and evil and our obligation to righteousness,
(3) the nature of honest, and therefore helpful, compassion,
and then the practical issue:
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(4) how these are to be applied to the more concrete issues such as

What is homosexual behavior?

Does God approve of homosexuality?
It it healthy?

Is it an identity or a behavior?

What can I do about it?

D. Our Case

God has given us a winning weapon and a winning strategy as much for
the public arena as the inner, private, and personal arena (we will discuss what
“winning” means). Honest liberalism and honest conservatism stride shoulder
to shoulder down the path of public life, wielding together the invincible two-
edged Sword of the Spirit.

The human struggle with sexual sin and brokenness is only a segment of
the much larger spiritual struggle which began in Genesis, chapter 3, the Fall of
mankind from the sustaining hand of God into rebellion and self-destruction.
Homosexuality is only one instance of the Fall, but it is an instance, so biblical
principles of redemption are to be applied to resolve the homosexual problem.

Our contemporary struggle with the homosexuality issue did not arise out
of nowhere. It likewise has a much wider history and background. Without an
understanding of the cultural and intellectual roots and the spiritual forces at
work during the last two centuries, it will be impossible to understand the ho-
mosexual rights movement or how to respond to it.

Some will ask: “Why don’t you just get to the homosexual matter and fix
that? Why spend so much time on peripheral issues?” One might as well ask:
“Why don’t you just fix up the third floor? Why spend so much time strength-
ening the first?” The first floor is not “peripheral” to the third. Homosexual-
ity is a symptom of much larger sin and pathology which have become deeply
embedded in our social and spiritual fabric.

So our book is structured in three Parts on the generic biblical pattern of
Creation, Fall, and Redemption.

Part 1, Creation, as for all biblical faith and practice, lays the foundation
of our response, the ground upon which we can stand and get traction. Itisa
good introduction to Christian apologetics for almost any issue.

Chapter I, The Way, the Truth, and the Life... How Do We Know? prepares
for dealing with the major stumbling block of all Christians for at least two
centuries: we have not been able to explain whether there is any truth, and if so,
how we can know it. Secular folks did not know either, but they made it look
like they did, and therefore won the public imagination. But God knows and is
telling us.

Paul in Romans 1:18 ff. mentions homosexuality as one of the many addic-
tive and compulsive disasters into which we fall, and that these conditions are
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preceded by wider and deeper issues of subversion of truth and the consequent
worship of the creation rather than the Creator, so we too want to “get at” ho-
mosexuality by first taking in the wider scope.

Our subtitle reads: the Wedding of Truth to Compassion. We put truth first
because we believe God is more concerned about truth than with sexual issues.
We put compassion (or love) second because we believe that truth must pre-
cede love, or love will never happen. The book is more about truth-seeking
done with compassion than about homosexuality -- although it is about homo-
sexuality. Jesus identifies Satan as the father of lies, not the father of sexual
perversion. Truth wedded to love is the first floor.

Chapter II, Worldview Issues, takes us to the second floor. Next to truth,
we need to understand the basic structure of the universe. The two basic
worldviews contending in spiritual warfare are suggested by Bishop Mac-
Naughton’s remark: “There are two religions on the floor.”® Though Chris-
tians (of all people) have seldom treated it as such, biblical religion is a religion
of substantial fact and logic.

Part 11, The Fall, you might call our autopsy report on a moribund West-
ern Church and Civilization. It includes Chapter 111, The Church Has AIDS,
and Chapter IV, The “Gay” Strategy. It describes secular and neo-pagan at-
tempts to destroy our biblical grounding, a sordid tale of the West reenacting
Genesis 3, and is a good survey of why Christians are failing in many areas.

Secularism/paganism, the biblical competitor, lives in a “virtual reality” of
image, appearance, and of feelings dissociated from responsible personal rela-
tionship. It is forever trying to create substance out of virtual fluff. It is the
world of the Fall and ultimately death. The logic and dynamic of these two
worldviews is being played out before us in the homosexual tragedy. It is our
purpose to help clarify some of those dynamics.

We will be describing “the politics of truth” (to borrow from the title of
Jeffrey Satinover’s excellent book). Part I looks at “the Way”, and Part II looks
at how we got lost from it, how the moral, intellectual, and spiritual founda-
tions of the Church and the West generally, were maneuvered so that it was just
a matter of time before the sex revolution, containing homosexuality, would in-
evitably become accepted aspects of a once Christian culture.

Cultural, social, and political backgrounds interweave through our discus-
sion, laying bare the rat's nest of our contemporary participation in the Fall.
Any answer to the wider issues will provide part of the answer to the narrower
focus on homosexuality also. These are the issues on which Christian Civiliza-
tion has stumbled. Either we get them straight, or we continue to stumble.

Part 111 - Redemption, is our resurrection report -- for the Church and
civilization. It applies biblical principles to the evidence and to strategy. and
then culminates in the victorious testimonies of overcomers. The chapters on
evidence, strategy, and healing put cleats on our shoes so we can navigate the

3. See below, Chapter II.
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slippery ground of dialogue. Chapter VI, especially, outlines Christian strategy
for perhaps all issues we face.

Chapter V, The Hard Evidence, presents the clear and unambiguous evi-
dence on the nature of homosexuality, which has been hidden by a massively
successful media campaign from a public which has all but lost the capacity to
think for itself. To most readers, this will be new material because, with just a
few exceptions, neither the media nor the clergy nor the politicians nor the ed-
ucators nor the medical professionals are publishing the truth of the matter.

Not, at least, so one would notice. Lay people are almost universally igno-
rant of the depth of the disaster, and their clergy are not telling them. But get-
ting the truth of the matter will always be the foundation of ultimate victory.

Chapter VI, Godly Winning, is the foundation behind the foundation, re-
sponding in practical terms to the question raised in Chapter I, “How do we
know the truth?” How can we sustain our witness to biblical sexuality in pub-
lic debate -- right out in front of God and everybody? What does biblical the-
ology look like in the trenches?

Winning means the restoration of the sovereignty of God, not primarily
because He is the Boss, which He is. And for which we can be devoutly grate-
ful. But primarily because the Boss loves us. The Boss makes our love for one
another just as we love ourselves the second highest command in the universe.
Our actually doing that requires following Jesus back onto the sustaining Hand
of God and to obedience under His Voice. Winning the sexuality debate means
finding the will of God and implementing that into our public policy.

This is an advocacy book, but it is not “unabashed propaganda”, as Kirk
and Madsen candidly self-describe After the Ball, their masterpiece of homo-
sexualist strategy.? We hold ourselves correctable by anyone according to the
commonly understood standards of fact and logic. And we wish to emphasize
that our primary advocacy is not about sexuality, it is about allowing the truth
and the Lord of truth to speak for themselves.

The strategy of God is to be used in all circumstances and in all issues.
The King of kings and Lord of lords does not recognize boundaries between
“religious” and “secular”. It may not be “politically correct” to suggest that
theology has anything to do with issues of public policy. But, as they say:
“Tough.” God and logical common sense both dictate otherwise. The solution
to the problem of homosexuality requires the application of biblical theology
to all aspects of the problem.

It has been precisely in the Christian loss of consensus on biblical theology
that the Christian community, and consequently western civilization, have
come to such a bad state. We have lost our ability to apply Godly wisdom to
public affairs. We have lost our charts and compass, and therefore lost our
way. Our book will thus be a thorough-going application of biblical principles

4. See second to last paragraph of their introduction: “The campaign we outline in this book, though complex,
depends upon a program of unabashed propaganda, firmly grounded in long-established principles of psychol-
ogy and advertising.” We will say more about this later.
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to the case at hand -- as near as we can make it, manifesting intellectual, moral,
and spiritual integrity.

Our book climaxes with Chapter VII, testimonies of healing from those
who had been sexually broken by the sins of their circumstances or of them-
selves. Winning at the deepest level is indeed possible -- as testimonies of
healing leave no doubt from those who have been set free from the bondage to
which Paul refers in Romans 1.

For many readers, our case will involve at least two significant shifts in
how we think about the issues before us: (1) how the issues of sexuality are
rooted in the wider cultural destruction, and (2) how God connects reason and
revelation in communicating with the fallen world. Unless we get these two is-
sues straight, solutions to sexuality problems will always unravel. We need to
rebuild not only the foundations of our doctrine, but of how we perceive and
think and relate at all. You will be getting a crash course in materials every
Christian should have been taught early on in Sunday School.

The gates of hell will not prevail -- but, in our time, only if we get on the
offensive. And only if we learn the Godly way of doing that.

E. Conflict, Stridency, and Forgiveness

Public policy generally contains coercive sanctions, punishment for dis-
obedience. The highest obligations of truth, righteousness, and human compas-
sion therefore fall on participants of such discussions, and especially upon
those who vote public policy into existence. Persons who are not truth-seekers
are not qualified to participate in discussion of public policy.

We should no longer quietly tolerate pseudo-intellectualizing, neither from
politically correct” liberals”, nor from conservatives incapable or unwilling to
prosecute the spiritual war in which we are engaged. We insist on what should
be well-known rules of honest engagement, that dialogue and discussion are
about objective truth-seeking in matters of fact and logic and in matters of the
will of God, not merely about sharing emotional stories of hurt, pain, and vic-
timhood, or “dialoguing to consensus” in the absence of objective standards.
Stories, parables, and testimonies can be powerful ways of witnessing to truth.
But if our stories, parables, and testimonies are not about truth, then they are
empty and deceiving. Truth is not something with which to play games.

The Christian in the pew has been at sea over sexuality because of often
deliberately confusing leadership on one side and uncertain and hesitating re-
sponses on the other. One of your authors is not ordained, the other is, so we
can see the matter from both perspectives, and we are not impressed.

There have been occasional good examples of leadership. The Christian
community is probably in better shape today than at any time during the last
century -- if only because it is slowly becoming aware that it has been very ef-
fectively sidelined from public debate -- and in small pockets, is beginning to
do something about it.
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But the Christian community is confused and fractured because watchtow-
ers have been infiltrated by suppressors of truth, as per Romans 1:18 ff., ren-
dering others in the watchtowers incompetent to see the danger or signal the
alarm. We shall describe that process in considerable detail.

Although sexuality issues are the present volatile point of contention, the
greater sin on all sides has been our persistent pursuit of comfort and our un-
Godly cowardice in the matter of standing up for truth.

There is an increasing number of good books on the homosexual issues
from an empirical point of view, describing homosexuality and its pathology
very accurately (see bibliography), but there is little pointing to the deeper is-
sue, the dishonesty and manipulation of the debate. Until we confront that is-
sue head-on, no sanity will emerge.

We are thus writing this book as an indictment, bringing charges to the
court of Christian public opinion and calling for a full scale public trial of the
issues because we believe there is overwhelming evidence of systematic deceit
and betrayal by persons who have gained control of the levers of public policy
-- what Paul might refer to as “the world rulers of this present darkness” (Eph.
6:12). We bring an indictment against pseudo-liberals who do not liberate and
against pseudo-conservatives who do not conserve, neither of whom show
much compassion in the homosexual arena.

Where, for example, is the compassion for those many, many persons who
would like to exit the homosexual lifestyle? Homosexualists berate them, and
conservatives ignore them.

Several very competent books have been written documenting the empiri-
cal evidence from various directions, many of which we rely upon for our case.
However, we believe that the case must be taken beyond mere evidence gather-
ing to doing something about it. Doing something, after all, is the practical
point of gathering evidence. The time is long overdue. We must use effective
measures to counter a long history of abuse of public dialogue and discussion,
and the commandeering of Church processes for illegitimate ends.

The best defense is still a good offense, in support of which ministries such
as Exodus North America are good allies and leading the way.® So this is a
book of drawing conclusions, of making strategy, and of exhortation as well as
of evidence, assessment, and commentary. We believe that God has given a
clear goal which we are to pursue with all the obedience we can muster.

A major part of Godly strategy is old-fashioned repentance. None of us
can say that we are guiltless, if not by commission, then by omission. Again,
how many churches have rushed to the aid of persons seeking help out of ho-
mosexuality? America and western civilization will not be restored to sanity
without a serious moral and spiritual inventory on the part of all.

The following will not always be pleasant reading. Whether liberal or con-
servative, readers who are position-defenders, not truth-seekers, may be of-
fended. Nobody likes to be told that they are wrong.

5. For information on Exodus, see bibliography.
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But we have found truth-seekers on both sides of the liberal/conservative
split who welcome openness and candor and who just want to know the facts.
And, there are those on both sides of the split whose minds are made up to the
exclusion of any fact or logic contrary to their view.

We are advocates. We are not undecided about the nature of homosexual-
ity. Some will respond: “Well, how then can you claim to be objective? This is
an advocacy book. You have already made up your minds!”

It is one of many specious but widely held beliefs today that one cannot be
both decided and objective. The truth is that one’s objectivity does not depend
on having come to no conclusion on an issue, it depends, rather, on whether
one is willing to have his conclusions (or lack of them) challenged by fact and
logic, that is, by the evidence. Scientific objectivity, after all, is not an end in
itself. Its useful purpose is to inform and govern our passions. “All thought is
for the sake of action, and all action is for the sake of relationship,” was a
theme of John Macmurray, a Christian philosopher of the late 1800’s. Objectiv-
ity in an ivory tower is of little use. Objectivity as the halter, bit, and bridle on
passion channels that enormous energy into productive and reasonable goals.

It is the truth-seekers of all sides who will find a legitimate common
ground and resolve the issues in a Godly manner. While the reading will not
always be pleasant, we hope it will be gratifying, refreshing, and encouraging.
The problems are monumental, but there is a way through to the victory of
truth, compassion, and Godly sexuality.

We make no personal claim to inerrancy or infallibility, but rather hold
ourselves accountable before all men to the rules of accurate observation and
clear logical thinking, and to the Bible as the norm for Christian faith and prac-
tice. We expect the same from others entering the arena of Christian dialogue.

Some may think (and we have been told by both liberals and conserva-
tives) that our book is strident, that we are mavericks, loose cannon on the deck
of the ship, and that we will lose our reputations -- such as we have. We may
be thought “partisan”, to which we freely admit. So is God. We have a view-
point which we wish to articulate as clearly as possible, giving anyone a clearly
defined a target as possible at which to shoot. So does God. As we discuss in
chapter six, there are no “neutral” positions in a debate over public policy any
more than there are neutral teams on a football field.

But there are neutral rules by which positions are discussed and debated,
just as there are neutral rules of football by which the teams contend. It is the
violation of these rules by which stridency should be measured. Those who
wish to neuter all discussion into the limbo of “relative truth” are the ones who
most systematically violate the neutral rules of logical due process.

We care passionately about the issues, but we submit our whole case to
those neutral rules of truth-testing in honest debate -- as did Elijah on Mount
Carmel (I Kings 18).

When a very unneutral enemy has boarded the ship and (in the name of
neutrality) commandeered the bridge, he does not like the cannon being turned
around and aimed at the bridge. Neither do those who, like Neville Chamber-
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lain, are still trying to dicker with the enemy without holding him accountable
for his dishonest language. We strive, however, not to be loose cannon, and so
we aim very carefully.

We are occasionally reminded of a certain college professor of the 1950’s
who was asked to comment in the college newspaper on a current issue. He
noted: I fired a few shots into the bushes, hoping that the screams of pain elic-
ited would sound like academic debate.

If we have misrepresented facts or have drawn fallacious conclusions, or if
we have presented facts and conclusions ungracefully or unkindly, with inap-
propriate “vigor”, we are willing to be corrected by biblical and common sense
standards. We outline the various areas where evidence on the issue can be
found, and thus offer clear grounds upon which our case can be disproven.
And we quote the “other side” at length to let them state their own case.

So we expect the courtesy of intelligent rebuttal, not merely -- stridency.

There does not seem to be any way of saying some things that need to be
said without appearing strident to someone. What is seen as righteous passion
on one’s own side is often seen as stridency on the other.

Soren Kierkegaard tells somewhere a parable of a fellow coming to a
scholar to find an answer to great hurt and pain. The scholar begins to theorize
on the fellow’s pain with all of his scholarly detachment. He puts the hurting
fellow in an endless intellectual parenthesis, considering this option and that
option, “dialoguing”, as it were, with all the possibilities. The parenthesis, Ki-
erkegaard notices, never ends. No action can be taken, no decision made, the
hurt cannot be assuaged because the scholar, lost in his abstract possibilities, is
incapable of coming to a conclusion or compassionate action. One might un-
derstand an occasional strident outcry from the fellow.

Our culture and families are hurting and broken, and have come to the
Church for wisdom and help. But we seem to be caught in an endless paren-
thetical “dialogue”. How does one calmly tell a mindlessly “dialoguing”
Church to make helpful and healing decisions when it appears to have no inten-
tion of doing so? It will be difficult. We thus ask for charity and forgiveness
on all sides so that all sides may continue to be heard.

We are deeply concerned for compassion towards hurting persons and
about the feelings of other people. That is precisely why we are writing. We
are concerned about the brokenness and hurt for which there seems no cure in
the eyes of many despairing persons. We believe compassionately in the heal-
ing power of Jesus Christ to make all things new.

But we are concerned because of, not at the expense of, truth. We will
speak much about truth and truth-seeking. We trust that the reader will under-
stand that we would never condone the use of truth to beat or abuse any person,
and that when we encourage truth-speaking, we always mean in love.

We also want to make a clear distinction between homosexual persons and
homosexualists. Many homosexual persons understand that homosexuality is
neither approved by God nor healthy. We will return to these points often.



The term “gay” is preferred by many advocates of homosexual behavior
who are homosexually oriented themselves, but the term is quite misleading,
and does not include hetero-sexual persons who support the homosexual activ-
ists. We will therefore be using the terms “homosexualism” to indicate the phi-
losophy promoting homosexuality, and “homosexualist” to indicate persons
who are advocates of that philosophy, whether or not they themselves are sexu-
ally attracted to the same sex.

We believe also that there are no “homosexual” persons as such, and that a
homosexual orientation is a disorientation of personality, not an expression of
it. Homosexuality is, as Richard Cohen calls it, not gay, but SSAD, Same-Sex
Attraction Disorder. So we will not normally refer to homosexual persons ex-
cept to mean one who has a disorientation (which is pathological) or engages in
a behavior (which is either ignorant or sinful). The evidence, as we shall show,
cannot be honestly interpreted any other way.

Real people are being hurt, and real lives destroyed, because we suppos-
edly sophisticated moderns have almost lost the capacity to think clearly.
Feelings disengaged from truth and from morally responsible relationships
quickly become a chartless black hole from which no light emits.

Our loyalty is to truth and to the Lord of all truth, come what may. We be-
lieve that God has a way (described in chapter VI) which encompasses the
truth on a// sides of any debate or controversy. Truth does not fight against it-
self, and is able to include all of itself, no matter how confused or fractured our
conflicting perceptions may be. Whatever truth any one of us has will not be
lost in the Final Summation by the Lord of truth. This is honest “inclusive-
ness”. But the Lord of truth and the people of truth fight relentlessly against
lies, deceit, and the father of lies. Falsehood and deceit are not “included” in
the Final Summation -- nor are those who unrepentantly hold onto them.

We believe that we are in a spiritual war of ultimate values, winner take
all, and that the ultimate contenders are the Holy Trinity, Father, Son, and Holy
Spirit, versus the unholy trinity of the world, the flesh, and the devil. We are
not in a polite debate.

Jesus has already defeated Satan, but the people of Jesus still need to de-
feat the lies of Satan incarnate in people under his bondage. The fundamental
dividing line between the two armies (as per John 8:31-59 and Romans 1:18
ff.) is the commitment to (vs. subversion of) plain and simple truth. We believe
that there are reasonable ways of discerning between the two sides. It is a pri-
mary purpose of this book to help explain how to discern those differences.

Concerning your authors, David Virtue gives a part of his testimony in our
final chapter, living through the lingering experience of a dear friend dying of
AIDS, providing what comfort he could. He understands first hand the need
for wedding truth to love, that compassion apart from truth is a tragic lie.

Earle Fox likewise gives his testimony shortly below, describing his jour-
ney into sexual wholeness, some of it through the thirteen years he has been
ministering to persons struggling with homosexuality.
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Your authors are deeply aware of the need for compassion and love in the
lives of sexual strugglers. It is precisely the need for compassion that drives us
back to -- not away from --the need for truth.

We are sadly aware of our own participation in the present gender and sex-
uality tragedy and our own past incompetence and cowardice in raising the
alarm wherever people have been abused. But we are determined that, so far as
in us lies, that will not continue.

Every human being is under obligation to confess his sins with respect to
those whom he has offended. Where any person has abused a homosexual per-
son for any reason whatsoever, an apology and change of behavior are due.

But we are also aware that apologies are owed to those many other people
who have been abused by distortion of truth in public discussion, and to the
many individuals and families (including our own) whose lives have been se-
verely disrupted and even destroyed by the absurdities and obscenities of the
sex-revolution. An apology might be offered to the now 40,000,000+ little ba-
bies who have been cruelly sacrificed to our alleged right to “sexual fulfill-
ment”. And, it must be said, an apology is due the hundreds of thousands of
homosexual persons who have died of gay bowel syndrome or AIDS because
they were given advice by terribly ill-informed or very cynical friends, or by a
manipulated and cowardly medical profession and school system.

Homosexual persons have indeed been abused, and that must be con-
fronted. But homosexual persons, contrary to the image generated by a very
skillful public relations program, have also done a considerable amount of
abusing. Persons active homosexually lead a self-abusive and self-destructive
lifestyle, and often promote it in ways abusive and destructive for others.

Measured alongside of Jesus Christ, no one among us in our fallen world is
a shining example. Confession and forgiveness necessarily run both ways in
any successful relationship.

F. Marketing the Invitation of God

It may be said that one must choose his market and tailor his remarks to
capture that audience. That, after all, is the proven way to sell books and thus
to have an impact.

It does not appear, however, that God speaks that way, not, at least, if
Moses, Elijah, David, [saiah, Jeremiah, Paul, -- or Jesus -- are the examples to
be followed. Biblical figures do not typically hold their fingers to the wind.
They just tell the truth, comforting or hard, with little concern for market forces
as the world sees them. They pay the price. And the people reap the benefits.

God has His own marketing strategy, (see chapter VI). The target audience
of biblical leaders appears to be all those of any stripe who are interested in the
truth of the matter. They do not aim at the conservatives or the liberals, they
aim at the truth-seekers. Those who tailor their writing to fit the contemporary



XX

market have a contemporary success, but then the market changes with the
next generation. Those who target their writing to truth-seekers have a contin-
ually renewed, if small, market in every generation.

Some will think we are aiming at a “fundamentalist” or “biblical literalist”
audience because we believe that God speaks clearly and definitively. Some
will think we are aiming at a “mainline” audience because many of our exam-
ples come from the Episcopal Church. But neither of those assumptions is the
case. We are aiming at anyone who wants to have an honest discussion (based
on fact and logic) about how to redeem the spiritual, and therefore also sexual,
chaos which we are creating for ourselves.

We believe that marketing is important, just not very important, not impor-
tant enough to stop honest people from saying things that need to be said in or-
der to gain this or that audience, or to sell books. Or to keep some bishop, or
some “hate-crime” law, off our backs.

While we are yet sinners, God issues a startling invitation to all of us in the
midst of our absurdities and obscenities: “Come, let us reason together....” He
does not take much note of the marketing forces. And so, indeed, not many
show up for the discussion.

The best way to market God’s invitation is to accept it - and practice it. So
we are accepting His invitation, and we encourage others to do the same, on
God’s terms, not because the market forces make it profitable, or because some
special group is most likely to listen to one’s message. We are entering an
arena (that of honest discussion) designed and administered by no less than
God Himself, so that as we submit our selves to Him and submit our cases to
open public discussion, truth will indeed emerge.

Not only compassion and love, but accurate perception of reality and clear
thinking are gifts of the Holy Spirit. We reject the alleged split between love
and truth. In God, they are eternally wedded. And God means to wed them in
us as well. We want our opponents to know that we love them, that our fight is
not with their flesh and blood, but with principalities and powers, false ideolo-
gies, deceit, and ignorance. The enemies which keep us all in bondage.

The invitation of God to a relationship of love came through the law and
the prophets. It came through the Incarnation.

We understand the bridging of our present chasm in that same manner, that
we must enter the lives of one another with truth and compassion securely
bonded. God has rarely, if ever (in our world, at least), had a majority of us on
His side, but He has always been able to raise up a remnant of truth-seekers
who are willing to risk their lives to share their truth. That small Gideon band
of the faithful has passed the torch from generation to generation, and are, in
the long run, the only significant “movers and shakers”.

We are therefore committed to honoring every human being with the offer
to hear what he has to say, as well as speaking our piece as compassionately as
possible. Those who disagree with us may, on occasion, be our best teachers.
Shared truth-seeking and truth-speaking are the foundations of all true compas-
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sion. Without truth, compassion dissolves into sentimentality and manipula-
tion, spins out of reality-control, and becomes terribly destructive.

We are committed also to inviting homosexual persons into fellowship in
our churches on the same conditions that all persons are invited into Godly fel-
lowship -- that we be seekers after truth, righteousness, and love, and open to
correction for our sins, and willing to forgive others who repent of theirs.

This book is intended to educate, to reform the way Christians think about
sexuality and about our place in the public arena. It is intended to equip Chris-
tians to fight the spiritual battle all around us -- a counter-revolutionary text-
book. We hope that it will be read and studied by those who wish to serve the
King on the front lines. Anyone who digests the enclosed materials will know
(we believe) more about biblical sexuality than most pastors, more about ho-
mosexuality than most psychiatrists or psychologists, and more about biblical
theology than most contemporary (at least Episcopal) bishops. And by quite a
margin.

The book is meant for small group and classroom discussion, so we have
included a study guide for each chapter. Persons who dig in to study the text
and to answer the questions in the study guide will find themselves rewarded
with an understanding not only of sexuality, but of a broad range of issues
which perennially confront Christians.

Some readers like footnotes, others do not. We have put them at the bot-
tom of the page to avoid having to look them up. Those who think footnotes a
bore, we grant the right of ignoring them.

Most of our material on the sexuality issues is taken, not from hidden ar-
chives, but from the public press and other easily available sources, sources
which have to be deliberately ignored to not be seen. America is living in de-
nial. We well understand the ugly nature of some of what we will have to dis-
cuss, and we encourage the reader, when respite from sordid research is
needed, to take time out for prayer and pizza. There are ugly stories, but there
are stories also of courage, bravery, and holiness. We hope you will see the
struggle through with us, because, by the grace of God:

When truth wins, everybody wins.

G. Turning the Tables on Lust

It seemed a good idea to move the personal testimony below from the last
chapter to the introduction. Stories are good in any age, but especially in to-
day’s anti-intellectual climate, when stories are the primary, and sometimes,
only, effective means of communication. Earle Fox has written most of this
book, David Virtue supplying the testimonies of the last chapter -- the living
proof of the pudding. His own story brings our book to a close. This one
opens it.
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G-1. Into The Fray

I, Earle Fox, am adding my story to the testimonies in our book because I
have experienced marvelous healing myself while working along with persons
coming out of homosexuality, and have come to feel a deep closeness with
those of all sorts who struggle with sex and gender issues. Much of my aca-
demic, and some non-academic (see below), work over forty years has been a
research into the meaning of sex and gender.

Gender -- masculinity and femininity -- are the warp and woof of creation.
Coming to terms with our gender natures is part and parcel of our salvation,
being restored to the Image of God in which we are made -- male and female.
So I am very grateful for the fellowship, worship, struggles, and victories
which have been shared over these thirteen years since 1989, not only with
hundreds coming out of homosexual bondage, but also with many, many per-
sons with whom I disagree, reaching together across the chasm to seek the
truth of the matter.

I was drawn into the homosexual issue when the Episcopal Church began
going off the rails on the subject with the publication of John Spong’s Newark
Report, in which he, the bishop of Newark, New Jersey, informed us that we
needed to “rethink” our attitudes toward homosexuality, pre-marital sex, and
post-marital sex -- meaning that we needed to approve of them.

Packing my car full of materials, I went to the 1988 Episcopal General
Convention in Detroit to put on a workshop showing the difference between
biblical sexuality and the secular/pagan version, suggesting that the assembled
bishops, priests, and layfolk needed to decide which they wanted to be -- Chris-
tian or pagan. The assembled bishops, clergy, and layfolk were not of a mind
to wrestle with that issue, and so the disintegration (as we shall see) continued.

But there I met Alan Medinger, an Episcopalian (see his testimony in the
final chapter) who had come out of homosexuality, then director of Regenera-
tion in Baltimore, a part of the Exodus network of ministries helping people
out of homosexuality. ““You ought to be teaching your seminar at the Exodus
Conference!” he said to my surprise, only vaguely familiar with Exodus.

I had been a pastoral counselor most of my adult life in Episcopal
churches, and then full-time private practice from 1984 through 1991, but had
done very little work with persons with a same-sex attraction.

I took Alan up on his offer and appeared in 1989 at the Exodus conference
outside of Philadelphia, teaching how the biblical view of human sexuality is
inherently healing. Freedom from sexual bondage is part of the Gospel of
Jesus Christ. Just learning about it can be a healing experience because it
makes so much sense -- intuitively, logically, and empirically. If we are made
male and female in the image of God, then healing of our sexual brokenness is
at its deepest level a spiritual and theological issue.

At the Philadelphia conference, a person came to my class who was then
coming out of homosexuality. We kept in contact as he formed Transformation
Christian Ministries in Washington, DC, to minister to homosexual strugglers.
Over the years | was able to help him establish his ministry, participating in the
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founding conferences for Transformation Christian Ministries and for Parents
and Friends of Ex-Gays, ministering to the family and friends of strugglers
who wanted help dealing with the homosexual issues. In December 1998, I
moved to Alexandria, Virginia, to become the full-time director of Transforma-
tion Christian Ministries.

G-2. Growing Up

When [ was seven years old, my closet-Christian mother persuaded my de-
ist father to read to me and my brother from the Bible. I remember well that he
did not feel very comfortable about the matter, but as he read, it was as if God
sat me down in a front row seat at creation, and I watched it all happen. It was
a powerful living experience which set the course for the rest of my life.

My own sex education had been pretty much the standard for Americans,
including Christians in America. Almost non-existent. We were a solid and
moral family, but we did not talk about much of anything beneath the surface,
not politics or religion, and certainly not sex. So I understood that I was pretty
much on my own to make sense of things.

What I learned was on the streets, and so I was, like most boys and girls,
ill-equipped to deal with manhood. And still less womanhood. Why did boys
and men treat sex, which was supposed to be so wonderful, as if it were dirt?
So a cleavage developed in my spirit between sex as sacred and sex as dirty.
Why would any girl want to get sexually involved with such a dirty subject? I
was intensely shy and withdrawn up through my junior and senior high school
years, and dated almost not at all, but packed away a storehouse of resentment
and defensiveness against close personal relationship.

My brother, a year older, and I slept in the same room, and, of course,
spent many a night conversing about “things”. When I was about 10 or 11, he
reported learning about “psychology”, which he described as a way of some-
one getting to know what was inside your mind even if you didn’t want them
to, and that it was very scary. Something in my youthful spirit sensed and re-
belled at the implicit control. I made an inner vow with all the strength that a
pre-teen can muster that I would not be afraid to look at whatever was inside
myself and that I would not allow any person to control me with “psychology”.
“No one’s gonna scare me that way!”

It was another turning point in my life, and set me on a course which bore
fruit as time went on. I won some and lost some of those bouts with emotional
and mental control which we all face daily. It took a long time for me to recog-
nize that my birthright to the selthood and freedom, which seemed threatened
by “psychology”, was from God -- by gift at creation and by restoration
through redemption. But the experience was part of my preparation for writing
this book and for dealing with the issues of homosexuality -- to which that de-
monic use of psychology, i.e., mind-control, propaganda, and brainwashing,
are major contributors.

God had given me a good mind, and inspired me with enough courage to
put it to use. My mind was my primary hold on reality for many years. And so



XXVi

college years, seminary, and graduate school were enormously productive,
building in me a solid Christian conviction of the truth of the Gospel of Jesus
Christ. Apologetics, explaining faith reasonably, became my driving passion.

Sexually, I was pretty much a straight arrow, pun intended. Homosexual-
ity was never my problem, just plain old heterosexual lust. But despite my to-
tally inadequate sex education, God had succeeded in impressing me with the
knowledge that sexual relations were sacred. By His grace and mercy, and by
an iron determination to be faithful to that calling, I never got seriously sexu-
ally involved before marriage in 1966. I did not have words for it then, but my
insides knew that sexual promiscuity involved a seduction of one’s person-
hood, and would, in some mysterious manner, close the dark circle of sexualiz-
ing around me, isolating me from God and from relationship reality.

After college and seminary, I spent the early ‘60’s in England doing my
doctorate on the relation between science and theology. While there, under the
burden of academic stress, social ineptness, and a feeling of isolation from hu-
man life, one summer I did what (for an nice Episcopal boy like me) was un-
thinkable. I visited a nudist camp. Surely, somebody knew about this sex
thing. Maybe people who were willing to be naked and unashamed, like Adam
and Eve, would know. The people at the nudist camp were not “the enemy”,
they were a very moral and family oriented bunch, having their vacation time
-- and not at all interested in discussing “issues”. And I was much too ill at
ease to make significant use of the situation, so did not continue.

I came home in 1964 to the sex revolution in full swing in America. It was
obvious to me that the Church had no very helpful answer to the disaster that
was upon us. And so I wondered again, pondering this time whether perhaps
the real “enemy” might know something that we Christians did not know. 1
had the same experience as many in the homosexual lifestyle -- nothing I could
find in the churches answered my deepest questions. The answers I received
seemed shallow and defensive.

So I visited a few topless bars in the Los Angeles area and one in San Fran-
cisco, trying again to sort out what this sex thing was all about. It became
clear to me one evening that if I continued that course, my ministry as an Epis-
copal priest was at an end. More than that -- my life in Christ, my place in re-
ality, my home in heaven would come to an end.

I did not know the answer to the deep cry of the human race through the
ages -- how can we control ourselves sexually -- but I did know that topless
bars did not have the answer. I could see the black hole and I could sense the
dark shroud closing around me. So I quietly turned back to ministering to the
congregation in Burbank where I was assistant pastor.

That was a major turning point, confirming again the sense of the sacred-
ness of sexual relations which I had carried with me from youth.

I married in 1966, and then taught at an Episcopal college for three years,
during which time pornography was an issue. Again by the law and grace of
God, I partially overcame that addiction. But the issue was not really resolved.
I still did not know what to do with the powerful feelings that would occasion-
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ally arise, threatening to sweep me into that black hole I had turned back from
some years before.

I served as priest in a small parish in Connecticut from 1971 to 1981,
counseling and writing to develop a biblical understanding of human nature.
In 1984, I founded Emmaus Ministries, for pastoral counseling, biblical teach-
ing on human nature and healing, and for teaching the faith reasonably -- a
school of Christian apologetics.

A continual prayer that God would make me the kind of person that other
people would feel safe being around was a powerful channel for the grace of
God to set my resolve yet once again to be His kind of man. Something in me
well understood the predatory and destructive nature of sexualizing. And my
spirit refused it.

Pornography became less and less an issue, largely because I simply
avoided it. But bouts with masturbation would come and go. I cried to God,
“How can anything that feels so good be wrong?” God was preparing me for
His answer which would be a mainstay of my ministry to persons with homo-
sexual addiction.

We were now raising three wonderful children. But the marriage was not a
happy one, and my wife sued for divorce in 1989. Like abortion, in America,
we can now do that for any reason, or for no reason at all. “No fault” divorce
really means “no responsibility” divorce. The biblical understanding of mar-
riage was, in effect, outlawed.

I read a statement at the court trial that the State of Connecticut did not
have the jurisdiction to end our marriage. The marriage was a covenant be-
tween my wife, myself, and God. And it would take the permission of God to
end it, which I was sure we did not have. The judge, to everyone’s amazement
replied: “What God hath joined together, let not man put asunder.” That did
not stop her from doing it, but for just a brief moment, the bench became a pul-
pit. Deo gratia!

G-3. Three Steps Out of Addicrion

God spoke to me very clearly: “You are not to go looking around for an-
other woman. 1 will show you how to live singly, chastely, and joyfully.” The
Church did not know, the nudist camp, if it knew, was no help, the topless bars
and pornographers did not know, and I did not know. But God did, and He was
willing to show me.

It was not easy, but I knew that God meant business, and managed to avoid
the ever present pitfalls. But I had to deal with loneliness, frustration, and de-
pression over the massive failure in my life. Sexualized gratification was an
ever lurking temptation to sugar-coat that need.

A Scripture passage would occasionally come to mind in a puzzling way.
“For everything created by God is good, and nothing is to be rejected if it is re-
ceived with thanksgiving; for then it is consecrated by the word of God and
prayer.” (I Tim. 4:4)
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My doubting mind kept asking, “Yeah, but what about sex? How can we
give thanks for that horrendous stumbling block?”

But God persisted. Then He turned the ratchet a bit tighter. “7 want you to
give Me thanks for all women you meet, and for this energy and drive you feel.”

That seemed like the last thing in the world to do, perhaps a demon trying
to seduce me back into lust. But Timothy 4:4 kept coming to mind. “...for then
it is consecrated with the word of God and prayer.”

It made no sense to my emotions, but the temptations were not disappear-
ing any other way. They might retreat for a day, a week, or even several
months, but they were always lurking. So after months of wrestling with the
matter, [ began giving thanks for the powerful energy which we are taught to
think of as sexual energy, Freud’s “libido”.

I was puzzled. The energy did not leap upon me like a roaring lion, seek-
ing whom he may devour. It seemed to retreat and become not more, but /ess,
threatening. Hmm.

God began to show me the power of thanksgiving. Giving thanks to God
in the middle of a crisis cuts through the idolatry inherent in all addictions.
The real problem is not lust, it is idolatry, the terribly destructive illusion that
“that object out there” (fill in the blank) will meet my needs. Giving thanks to
God puts God back into the situation, and so implicitly acknowledges Him as
the source of whatever goodness is out there, even if I do not understand that
goodness. God can then begin to teach us what the real goodness is, and so
lead us on the rest of the journey to wholeness.

He gave me two more steps.

The second step: rename this so-called sexual energy. It is not sexual en-
ergy, it is life energy, the gift of God to all persons. It is relationship energy, to
be expended in every relationship we have during the day. It is gender energy,
the dynamic of power and authority (see figure 1 in chapter II) which is flow-
ing in every activity in which we engage. It is the spring of water welling up to
eternal life (John 4) -- which the world, the flesh, and the devil have turned
against us by persuading us to sexualize the gift. Gender relations are the warp
and woof of life. The energy of those relations are the stuff of Godly living.
The three steps lead to the de-sexualizing of this energy from God.

Step three: Redirect. Take charge, take authority over this energy. Redi-
rect this energy into those healthy, Godly, non-sexualized relationships you
will have this very day. Make a list of the things you will do today, and redirect
this enormous energy there. It is not sexual energy, it is made for all of our re-
lationships, so as we continue to discipline ourselves, it will begin to flow very
naturally and powerfully. The power of addiction will gradually evaporate,
and our normal, healthy relations will blossom and flower.

My discovery that these steps are generic for all persons, including homo-
sexual issues, led to many persons finding relief from the terrors of temptation.
In 1998, I became the director of Transformation Christian Ministries in Wash-
ington, DC, working directly with persons wanting to exit a terribly destructive
homosexual lifestyle.
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At the 2001 Exodus conference, a fellow who had heard me speak on the
three steps in the early ‘90’s said that he had kept his notes all these years as
one of the most helpful things he had ever heard.

There is much more to the story which would take at least another chapter,
but the material is on tape available from Emmaus Ministries, and will one day
be out in book form.©®

God had kept His promise. I learned to live singly, chastely, and joyfully.
These latter years have been the best of my life, continually growing in rela-
tionship with both men and women, and most of all, with God.

God has brought me to the place where sexual temptations are more like
swatting away an occasional mosquito rather than fighting off swarms of vul-
tures. If walking down the street my thoughts are tempted by a passing woman
to stray, [ immediately thank God for her womanhood and for my own man-
hood, rename, and redirect. That settles the issue. She becomes to me the
blessing that God meant her to be, and the loneliness and frustration evaporate.
The image of God in her becomes a blessing, totally nonsexual. And -- I be-
come more a person with whom people would feel safe. It would be a different
world if we all knew that other people were looking as us that way.

God means us to be blessings to one another. When we do it His way, sex
falls into its rightful marital place, and we discover that, contrary to the pansex-
ual myth, we do not have to be sexually active to be fully human.

It is my suspicion that these three steps can be adapted to work with any
kind of addictive behavior -- alcohol, drugs, eating, etc.

G-4. Bridging The Chasm

During my time with TCM, I had several powerful experiences of commu-
nicating with the “other side”.

In the spring of 2001, I received a phone call from a local high school stu-
dent, who informed me that he had been asked by his teacher to interview
someone with whom he disagreed. He said he was homosexual, his father was,
and could he interview me. I said, “Sure!”

He asked all the hard questions, and I gave him my best straight answers.
He asked what I thought of the Matthew Shepard killing. I replied that if I had
been there, I would have stood with Matthew. You always stand with people
being mistreated.

At the end, he said that he was going to have a super report for his class,
and would I want to come to his gay and lesbian meeting after school?

I jumped at the chance. At the meeting, I said that I wanted to talk first
about how we can discuss volatile issues without throwing bricks at each other,
thinking that was a safe introduction, and that the best way to do that was to fo-

6. See bibliography for the 2-topic tape, “Feelings and Relations in Gender and Sex” and “Three Steps to Revers-
ing Temptation”
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cus on getting the truth of the matter. Immediately hands shot up -- “But sir,
truth is relative!”

We spent most of the two hours we had circling around that issue. It was a
vigorous and candid discussion on both sides, but it never got nasty. There was
a healthy and genuine meeting of opposing views.

About the same time, I had been invited to Miami University in Oxford
Ohio, by Heather, a young woman who had been an intern with us in the sum-
mer of 1999. She was a student at Miami U. who had reached out to the homo-
sexual population to bring the love of Jesus, and, in doing so, developed an ex-
traordinary trust relationship with them.

Once a year she would invite someone from “our side” of the issue to
speak to whomever would come, hoping for both Christians and homosexual
persons. This year she invited me to speak. I brought Chris, who was taking
TCM over from me in May, to give his testimony about coming out of homo-
sexuality.

The morning of the event, I asked the Lord what was going to happen. He
replied in very clear terms, “You must tell them that you love them.”

Heather, Chris, and I spent much of the day posting up notices of the meet-
ing. Everyone knew we were there. That evening when we arrived, the homo-
sexual population was very much in evidence. Of about two hundred persons,
around 175 were homosexual or their supporters. God had used Heather to
create such an atmosphere of trust that there was no indication of hostility, so
typical of such meetings.

I began by telling them that I was there because Heather had invited us, but
even more, I was there because I loved them. I loved them, I said, because I
worship a God who loves me, and commands me to love my neighbors just like
I love myself. And you are my neighbors now. If you would like to meet such
a God, join us after we are through tonight.

I went on to describe ways people become homosexual and how God can
set us free. Then Chris gave his powerful testimony on his own healing. We
spoke for about an hour and a quarter. Every eye was riveted on the speaker.
It was an extraordinary blessing in which the love of God opened hearts and
minds. Not a single soul stirred in his seat for an hour and a quarter.

We had Q and A which was vigorous, but again, never got nasty.

Chris summed up the event afterwards. “They are like eight-year olds.
They do not know how to think, but they know when they are being loved.”

The November 2002 “Love Won Out” conference in Springfield, Virginia,
was an extraordinary presentation to nearly a thousand friends and relatives of
homosexual persons and pastors about freedom from sexual addiction, mostly
by persons who had come out of homosexuality. About seventy five to a hun-
dred persons from the “other side” were counter-demonstrating out on the side-
walk. Several of us from the conference went out to mix with them, un-
planned, uncoordinated, and spontaneous.
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One young lady held a sign with a Scripture verse on one side and some-
thing about “being ourselves” on the other. I struck up a conversation. When
she had to look in her purse for something, I noted that I agreed with her sign,
and said that I would be glad to hold it for her. She had the impression that
those inside were hostile to them as persons because that is what their leaders
tell them. I replied that that was not the case. Eventually, she said that she
would like to go in and listen to some of the presentations. She did not have
enough money for registration, but I was able to send her some tapes from the
conference.

Later as I spoke to two other women, others gathered around to listen, their
ears getting bigger and bigger. One person was hostile, but another fellow said
that they did not agree with his tactics. We talked mostly about how both sides
can engage in honest and mutually respectful conversation. As I left, I said that
I wanted to leave with a spirit of peace, that I respected them as persons, and
hoped that they would have the same feeling toward me. One fellow stuck out
his hand to shake mine and said that he was amazed that we would come out
and talk with them like that. And then several others shook my hand. The
deeper issue is not sex. They were hungry for the straight world to say that we
love them.

That and many other experiences are living proof that when Christians ap-
proach the homosexual community with charity and honesty, communication
will happen. If the news ever gets out that there are churches which care for
them, which welcome them into their midst, Christians who will pray with
them though their journey out of homosexuality, who will find the resources
for their journey, we will see a flood exiting the homosexual lifestyle.

G-%. A SemiNAR

In May of 2001, after two and a half years, I resigned from TCM to return
to Emmaus Ministries, which had been on the shelf, to finish this book which
had also been on the shelf, and to bring a seminar to churches teaching how to
deal with the homosexual issues.

The Body of Christ is the answer to the homosexual problem, not only be-
cause of its enormous potential influence, with a large part of the population
listening to their preachers on Sunday, but even more because a mature,
healthy Christian community is the most powerful healing and maturing force
there is. There is no influence or set of circumstances on earth more powerful
than a community of persons dedicated to the lordship of Jesus Christ in all
things, both material and spiritual, leading to the Father in the power of the
Holy Spirit, dedicated to dealing first with their own issues, confessing their
own sins, experiencing the forgiveness of God and of one another, and dedi-
cated to healing prayer for emotional, physical, and spiritual issues. Nothing
can beat it.

In other words, it’s all about Jesus, the Alpha and the Omega. Without the
incarnate Son of God at the center of all things, all things unravel.
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So Emmaus has become again a
“school of Christian apologetics”,
now, for a time, with emphasis on sex-
uality issues.(”)

The main issues in our personal
relationships and in the public arena
are not sexual, they are the issues of
honesty in conversation, in evange-

7. My (Earle Fox) preference and habit in doing apol-
ogetics is to first lay the logical foundations before
venturing into their practical and empirical applica-
tions. But God and David Virtue persuaded me to
write this book, a theology in the trenches, before
having put into print what | know to be the back-
ground evidence for much of our viewpoint
expressed here. We are raising as many questions
as we attempt to answer. | would rather have first
written about biblical hermeneutics, epistemology,
worldview, politics, education, and especially the
foundations of biblical sexuality, all items in piles on
my shelves, waiting to be put in print.

But given our untidy world, | have been con-
strained to write this book aimed at practical applica-
tion before having published the foundation
arguments. In this book, we have only pointed to
those wider and deeper issues which must be set
straight in order to make sense of our current sexual-
ity debacle. Only then will we have a solid and cred-
ible case which will withstand the corrosion of time
and tide.

Emmaus Ministries is the publisher for a growing
number of items which will fill some of this gap. You
are invited to keep touch with http:/
road.emmaus.org, the Emmaus Ministries website,
for information on books and other resources as they
become available.

lism, and in persistent, graceful, and
loving presentation of the good news
of freedom in Christ.

God is raising up a new Church.
In its present state, the churches are
little help to the Kingdom of God and
not much threat to the kingdom of Sa-
tan. They are frightened and ill-
equipped, dominated by a spirit of ti-
midity, not of a sound mind, in the
public arena. It will require a rebuilt
Church to retake and rebuild western
civilization -- which is what this book
is about.

The times ahead promise to be se-
vere, dark, and troublesome -- the
“gay” agenda within, and Islam both
within and without. The “gay” agenda
and Islam are problems for many of
the same reasons -- confusion on gen-
der, an unfriendly image of God, the
tendency to politicize all issues, and
the incapacity to sustain open, reason-
able discussion on the deepest issues
of life.

So we Christians must allow God
to forgive our sin, heal our broken-
ness, and renew our minds to prepare
us for the coming task -- to which we
now turn.

"I+
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= Chapter | =
The Way, the Truth, & the Life...
How Do We Know?

Epistemology, the study of how
we know what we think we know, is a
scary subject to most people. After
all, it has six syllables.

But we are all e-pi-ste-mo-lo-
gists. We all have some theory of how
we know things. We may have a very
primitive notion of how we know, but,
on ordinary issues, we generally have
some answer when challenged: How
do you know that!?

“I was there and I saw it...” etc.
Being an eyewitness, we believe, is
adequate explanation of how we know
some things.

Science is simply knowing things
by paying attention to the details, or-
ganizing our anecdotes, arranging our
perceptions and experiences in some
kind of helpful order. So we are not
doing anything in this chapter that we
do not do all the time, other than, per-
haps, paying a little more attention to
the details.

We must do this because it is pre-
cisely when challenged, “How do you
know that homosexuality is not gay?
How do you know that it is a same-sex

attraction disorder?” that Christians
almost universally get scared and back
off. The truth is that we are almost al-
ways unsure 2ow we know what we
know. And then we become unsure of
what we know.

The “other side” knows our weak-
ness, and knows precisely how to ap-
ply that pressure. However, the “other
side” also does not know how it
knows -- if anything, less than bibli-
cally oriented folks do. But it does
know how to manipulate the public
discussion, and has little conscience
about doing so.

The biggest single reason the ho-
mosexualist agenda is making such
headway in America today is that
Christians do not know how we know
what we know, and so we feel stupid
when challenged. We do not feel “sci-
entifically” capable. We do not know
how to reason in the public arena.

And that is a fatal flaw. If we do
not know how to sustain and enforce
honest truth-seeking, people will say
the stupidest, most destructive things
imaginable, and not be challenged.



A. Truth, Homosexuality, & Pansexuality

Truth is often deliberately sub-
verted to maintain the terribly destruc-
tive illusion that sexual license is a
reasonable and rational way of life.
That is the case with homosexuality.

Discussion of homosexuality has
proven unproductive, not because
there is any great mystery to the mat-
ter, but because, both sides, pro and
con, have failed to state clearly the
point at issue, to subordinate other is-
sues as they logically fit under that
primary issue, and to force the discus-
sion onto the facts. It is difficult to
find the answer to a question that is
poorly stated and long lost in the noise
of confused debate. There is no issue
at all, let alone sex, which can be rea-
sonably and compassionately resolved
when those in the debate slip and
slide, dodge and weave, rather than
anchor themselves in a common com-
mitment to truth-seeking, that is, to the
compassionate and person-honoring
discipline of fact and logic -- at any
cost to themselves.

Our attempt, therefore, first is to
establish the ground upon which any
solution must rest, no matter who is
right about homosexuality.

The larger sexuality issue is not
homosexuality, but pansexuality, the
view of the so-called sex revolution
that all expressions of sexual activity,
all sexual orientations, have equal
moral standing, and that the only rele-
vant question is whether one finds that
orientation and activity “fulfilling”,
i.e. whether it makes one feel good.

The sex revolution never had even
a teaspoon of empirical or logical
backing. It rode in on the coattails of

negative perceptions of biblical moral-
ity and on the coattails of rebellion
against authority promoted by persons
of high place in the media, education,
and the Church -- never effectively
countered by Christians.

The “good news” of sexual libera-
tion is a major selling point of the anti-
biblical, secular/pagan worldview,
seeing the cosmos as an independent,
self-sufficient entity, under no author-
ity of God, and dependent on no
power but its own for its existence.

The joy of the Lord has to be re-
placed with something, and, for many,
uninhibited sexual pleasure has been
elected. Being fully human can no
longer be tied to real relationships,
which might imply moral responsibil-
ity, and so being fully human is re-
duced to being sexually active. Lord
Eros has replaced Lord Christ, and in
place of a substantial Kingdom of God
built for eternity, many now promote a
“virtual” pleasure-kingdom of this
world built for the evanescent but
high-pitched moment.

The key issue is the will of God
for His creation:

“Homosexuality is good and right

in the eyes of God.”

That statement could be either
true or false, and we need to know
which. Does God, or does He not, ap-
prove of homosexual behavior? And
does God, or does He not, intention-
ally create persons with a homosexual
“orientation”?

If the answer to those questions is,
“Yes, He does so approve and cre-
ate...,” then the debate is ended, and,
like it or not, we are left with the task



4

of adjusting ourselves to that fact of
life. We are faced with integrating the
homosexual lifestyle into the culture
in which we live.

But, if God does not approve of
homosexual behavior, and has not cre-
ated a homosexual orientation, then
likewise, the primary issue is settled,
and we are left with the task of dealing
morally, pastorally, and legally with
the fact that there are persons who do
live that lifestyle and who, for what-
ever reasons, feel either trapped in it
or very accommodated to it.

Many on both sides have appealed
to the growing heaps of allegedly sci-
entific evidence to support their posi-
tions. However, the task and compe-
tence of empirical science is not to
decide the moral or spiritual realities
(whether homosexual behavior is right
or wrong), it is rather to tell us the bio-
logical, psychological, sociological,
etc., possibilities and realities. Empir-
ical sciences, independently of revela-
tion, cannot tell us what God has said
on an issue, because God speaks for
Himself. God alone can tell us what
His purpose for creation, or any part
of it, might be.

One cannot prove, for example,
that homosexuality is either approved
or not approved by God on genetic ev-
idence. Genetic causality, if it were
so, might “suggest” that God had cre-
ated such persons, but proof would
still be lacking because clearly, not all
genetically caused conditions are good

or from God. Genetic processes can
be just as fallen as anything else.

On the other hand, the empirical
evidence in a given area might help us
understand why God might say “yes”
or “no” to homosexuality. In a world
created by God, common sense would
tell us to expect revelation and empiri-
cal science to agree. Empirical sci-
ence may also help us understand how
to proceed with a given situation in the
light of what we see to be His will.
But the empirical sciences cannot, of
themselves, speak for God.

So the challenge of the authors to
both the Christian community and to
others is this:

If homosexual advocates can
show that homosexuality is indeed ap-
proved by God, that homosexual be-
havior is a physically healthy behav-
ior in which to engage, and that as an
“orientation”’, homosexuality is psy-
chologically healthy, then we will
stand with homosexual advocates and
publicly support their cause.

But on the other hand, if the evi-
dence shows that God does not ap-
prove of homosexuality, that homosex-
ual behavior produces disease and
death, and that homosexuality as an
orientation is not “natural” but com-
pulsive and addictive, then we would
ask homosexual advocates if they
would be willing to reconsider their
position also.

We are urging that the issue be de-
cided on the merits of the evidence.

"I+



Study Guide for Chapter |

These study guides can be used for individual or group study
to help the reader focus on key issues. The reader who fol-
lows through with each question will build a solid under-
standing of the issues, chapter by chapter.

A. Truth, Homosexuality,
& Pansexuality

1. What is pansexuality, and how is
it related to homosexuality?

Western Civ? Do you see any
other possibilities of equal rank?
2. Does it seem realistic to claim that
the two jewels are biblical rooted?

2. Why has discussion of homosexu- 3- What is the difference between a

ality been unfruitful?

3. What are the key issues?

4. What is the relation between
empirical science and revelation?

5. How would you state the chal-
lenge to the homosexual commu-
nity?

B. Compassion & Truth

1. What is the primary cause of the
subversion of truth?

2. What two challenges have forced
a retreat on almost all cultural and
moral issues?

3. Give examples from your own
experience of the language which
has replaced moral language.

4. Discuss the proper relation
between truth and love.

C. What is truth?

1. According to what biblical princi-
ple might we have no obligation to
worship God?

2. What is truth?

3. How are the two different levels of
truth related?

4. What commandment is implied
behind all other commandments?

D. Western Civ...
& the New Dark Age

1. What are the two crown jewels of

good and a bad Enlightenment?
4. Why pick the French Revolution
as the end of Western Civ. on the
Continent?
5. Why call the secular Enlighten-
ment a new Dark Age?

E. Reason Wedded

to Revelation

E-1. The Wedding

1. Why should Christians be con-
cerned about facts?

2. Is revelation contrary to either fact
or logic?

3. Why is revelation “reasonable?

4. Why is “reason for existence”
always a matter of revelation?

5. Could you explain to someone
why the intention of God for sexu-
ality is the key issue?

6. What are the two senses of “rea-
son”, and how are they related?

7. Can you think of anything you
know that does not come by some
form of either experience or rea-
soning about your experience?

E-2. Our Sword

1. What is the difference between
reason and revelation?

2. What difference would it make in
your Christian walk if you felt you
could join revelation and reason



back to back?

3. If Christianity were shown to be
false, would you want to know?

4. Why do truth and love need each
other? What would happen if
either one were lacking the other?

5. How do you think Western history
might have been different if Chris-
tians had heard God about the
unity of reason and revelation?

F. The Common Ground
of a 4-Fold Faith

F-1. A Four-Fold Process

1. What are the four types of “faith”?
Can you think of other ways the
word ‘faith’ is used?

2. What is a biblical phrase for
“‘openness to the truth”?

F-2. Living in the Light
1. “Faith” is a leap into the light, not
the dark. How would you explain

that to someone?

2. What is an “operational” definition
of ‘truth’?

2. Why is there no unbridgeable
chasm between faith and science?

3. How are faith, objective reality, the
invitation to “come, let us reason
together...”, and the common
ground of discussion all linked
together?

4. What disqualifies anyone for spiri-
tual (or any other) leadership?

G. So, Who is to Blame
for Secularization?

1. What was the fatal error of Chris-
tians during the 1800’s?

2. How did that error aid the secular-
ization of the West?

3. How is the Incarnation relevant to
discussion of homosexuality?

4. What would be a legitimate rea-
son for excluding any particular
religion from public debate?
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Worldview Issues

A. Religio: “Bind us together, Lord...”

Acquired Immuno-Deficiency
Syndrome is caused by HIV, a virus
which attacks the immune system,
HIV does not itself cause illness and
death. It rather erodes the immune
system which is then unable to wage
war against the opportunistic bacteria
and viruses which are all about us, and
which are normally kept in check by
the healthy immune system.

Human bodies have a primary
boundary, the skin, which is the first
line of defense and identity.

Is there a communal immune sys-
tem, and if so, against what does it
keep the community immune? Com-
munities also have boundaries -- geo-
graphical and legal -- which protect
them from invasion and subversion.

The word ‘religion’ comes from
the Latin ‘religio’, which means ‘to
bind together, as in ‘ligament’, which
binds muscles and bones together,

making them a working whole. A “re-

ligio” is that which binds a community
together into a working whole.

Every community has a “religio”,
beliefs and practices which give it an
identity, which bind it together as a
community. One becomes a member,
moves inside the boundaries, is “in-
cluded”, by subscribing to those be-
liefs and practices.

The “religio” is the worldview,
which provides understandings of:

« where the world comes from;

« reason for existence (moral order);

* personhood;

* how we know what we know.
These four give the foundation for two
more:

* social and political order; and

* masculine and feminine.

Any erosion of those beliefs and
practices will erode the boundaries of
the community. A religio can change
in a healthy and life-enhancing way,
but only if it is succeeded by an at
least equally strong and life-giving re-

ligio which is a natural outgrowth of
the prior religio.



Our “religio” is, of course, our re-
ligion. Everyone has one. So it is im-
possible to isolate religion from the
public square, including the political
part if it. The “wall” we hear about
between government and religion is
really a sneaky way for one religion
(secularism) to get another one (bibli-
cal) to step aside under the illusion of
the neutrality of secularism. (We will
discuss real neutrality in chapter VI,
Godly Winning.)

Nehemiah rebuilt the wall of
Jerusalem to repair the damage done
seventy years earlier by the Assyrians.
He understood, as did local enemies,
that the broken walls betrayed a weak
Jewish people. When the boundaries
ofidentity are broken, infection rushes
in, and the immune system, the reli-
gio, is overwhelmed.

A gunshot wound is not a healthy
change in boundaries. A loss of com-
munal identity is also not a healthy
change in boundaries. The destruction
of city walls was the way a victorious
enemy drove home the point that a
conquered city no longer had an inde-
pendent identity.

In our analogy, an opportunistic
community infection, a virus, might
be a heresy or a moral violation which
has crept into the fabric of the Church,

undermining its very identity in a way
much more damaging than even the
Assyrian destruction of Jerusalem.

A religio is essential for the edu-
cation of children. Without a consis-
tent and reasonable worldview, there
is nothing to pass on to succeeding
generations which can give identity
over time. The sense in which I can
look back on my forefathers begins to
diminish if I do not have a worldview
in common with them. A worldview
is essential to our identity, both per-
sonal and corporate.

Despite what we hear from our
multiculturalists, what we believe
makes a big difference -- because not
all worldviews are created equal.
Those societies are the most stable
which have traditions embodying their
worldview which can be passed on to
their children through stories, songs,
hymns, celebrations, and most impor-
tantly, worship.

The health of a community rests
on the stability of its religio. As we
shall explore in chapter I1I, when that
religio is undermined, the community
can get AIDS.

So, let us look at that which gives
the Christian community its identity.
What is the Christian “religio”?

B. What is a “Christian”?

B-1. Collision of Cultures

After the terrorists struck the
Twin Towers and the Pentagon on
September 11, 2001, there was for a
while almost everywhere an aware-
ness that multiculturalism was “over”,
and that some cultures were not as
good as others. At least, it seemed,

those cultures which fostered partici-
patory democracy had an edge over
those which were despotic and taught
even young children to carry out sui-
cide terrorist missions.

But the old multiculturalism has
reasserted itself, particularly on the
European continent, partly in the form



of anti-Semitism, and also in a
strangely uncritical excusing of Is-
lamic terrorism against Israel.

What is almost universally misun-
derstood is that we do not have a colli-
sion merely of cultures, but of world-
views. And more than just abstract
worldviews, a collision of religions, a
collision of the Imago Dei.

That is as true of the contest be-
tween Christendom and pansexualism
as it is between Christendom and Is-
lam. We shall look later at some strik-
ing parallels between homosexualism
and Islamic religion, but our focus
here is pansexualism and one of its
many offspring, homosexualism.

We are here doing a case study in
how two worldviews (that upon which
pansexualism is built versus that upon
which Judeo-Christian religion is
built) go about knowing the truth, en-
gaging in public policy and due pro-
cess, engaging in gender and sexual
relations, and many other things. It is
a case study in how the Holy Trinity,
the Father, Son, and Holy Spirit, deals
with the unholy trinity of the world,
the flesh, and the devil.

The two worldviews are colliding,
like two giant galaxies in space, one of

spacious fluff vs. the other of hard
substance. They are opposed at every
possible level -- source of being, self-
hood, moral order, epistemology, poli-
tics, economics, and sex and gender.

But inhabitants of the biblical gal-
axy have so lost track of their own
boundaries that they can hardly distin-
guish their own worldview from the
realm of specious fluff, darkness, and
confusion. Very few Christians would
even know what you were talking
about if you asked them to describe
the biblical worldview.

So pansexual and homosexual
forces have well nigh overwhelmed
the Christian community because of
Christian confusion over the nature of
Christianity. Discussion has been car-
ried on in an atmosphere where con-
sensus on the Christian faith has been
all but destroyed.

A reasonably clear understanding
of the meaning of the word 'Christian'
is thus urgently required for the debate
about homosexuality to take place be-
cause the Church debate is over
whether homosexual behavior is con-
sistent with the Christian understand-
ing of the will of God.

"I+
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Study Guide for Chapter Il

A. Religio: “Bind us together,
Lord...”
1. What is a “religio”™?
2. What does a “religio” do for a soci-
ety?
3. How does a worldview help tie a
society together?

B. What is a “Christian”?

B-1. Collision of Cultures

1. Why is a clear definition of Chris-
tendom and its boundaries so
important to the homosexual dis-
cussion?

2. What are the four basic areas of a
religio or worldview?

3. Why must every society and gov-
ernment have a religio?

4. What is the necessary relation
between truth and love?

B-2. The Biblical Worldview

1. What is the difference between
the primary and secondary circuits
of the biblical worldview?

2. What is the meaning of the “Hand”
of God?

3. What is the meaning of the “Voice”
of God? and how is it related to the
Hand?

4. How is being “born again” related
to the Hand and Voice of God?

5. How does this schema illustrate
the meaning of Genesis 1:26 ff?

6. Why can we never be, as Satan
promised, “as God”?

7. How is the distinction between
being and doing maintained?

B-3. The “Perennial” Worldview
1. Why is the secular/pagan world-

view called “perennial”?

2.Why is the secular/pagan world-
view a “closed circle” or a “closed
system”?

3. What essentials to reasonable life
are lacking in the Perennial world?

4. Who are Uroboros and the Great
Mother?

5. What does the King of the Moun-
tain on the pyramid stand for?

6. What does the Fall mean in this
schema?

B-4. Gender, Sex,

& the Inner Marriage

1. How are gender and sex differ-
ent?

2. How do the biblical and perennial
worldviews differ on the relation
between sex and gender?

3. How does that different under-
standing affect sexual morality?

4. Explain the “inner marriage” and
its importance for personal stability

in one’s “outer” marriage.

B-5. Absolute Contrasts

1. Discuss each of the contrasts in
figure 3.

2. In your own words, how would you
respond to the claim that “All reli-
gions are saying the same thing”?

B-6. Biblical Principles

1. Explain why each of these biblical
principles are necessary for dis-
cussing the homosexual issue rea-
sonably.

C. And Who is Jesus?

1. Why is the distinction between a
personal cosmos and an abstract
or mechanical cosmos so impor-



tant?
2. How is Jesus the ultimate testi-

mony to the personal nature of
God?

D. Truth, Freedom,
& Playful Sex

1. What does the empirical evidence
tell us about who enjoys sexual
relationships more?

2. What error did the Supreme Court
make concerning freedom?

3. Where has such a view of free-
dom led?

4. What are the basic freedoms to
which Scripture points?

5. What are examples of freedom
“from” and freedom “for”?

6. In what sense does freedom

"

require discipline?

7. Why does the freedom to be
“naked and unashamed” always
disappear when we desert God?

8. Explain how sex can be playful
without being frivolous or lustful
only in a biblical world.

9. How might your life change if you
were gifted with the freedom to be
yourself as God planned -- in front
of anyone, anywhere, anytime?

E. Pansexuality, Civil Rights,
& Worldview

1. Explain why homosexuality is not
merely a “civil rights” issue -- i.e.,
to let some people have the same
freedoms that others already have.



12



S1S1S51515151 515151515
Part 11

The Fall

The Sexualizing of

Western Civilization

SIS STSTSISSTSS



= Chaprer 1l =

The Church Has AIDS

Take heed, lest you forget the Lord your God, by not keeping his
commandments and his ordinances and his statutes, which | command you
this day: lest, when you have eaten and are full, and have built goodly
houses and live in them, and when your herds and flocks multiply, and your
silver and gold is multiplied, and all that you have is multiplied, then your
heart be lifted up, and you forget the Lord your God who brought you out of

the land of Egypt, out of the house of bondage...

Deuteronomy 8:11 ff.

A. How Communities Get AIDS

“The Church has AIDS!” has
been used to get our attention by per-
sons promoting AIDS education both
in schools and in the Church. “The
Church has AIDS!” -- letting us know
that both lay Christians and clergy
have contracted AIDS and have died.
“Christians get it too...! -- it is not just
a secular problem!”

The point is stressed to take the
heat off the moral issue by deflecting
attention from the fact that AIDS is
contracted almost always through il-
licit activity -- illicit sex and/or shar-
ing drug needles. Persons who obey
the law of God almost never get
AIDS, and never through their own
fault. Christian people in such a situa-
tion clearly must take seriously their
obligations to minister to AIDS pa-
tients, regardless of how they con-

tracted this disease -- for which there
are palliatives, but no known cure, and
for which the death-rate, barring an act
of God, approaches 100%.®

The Church has AIDS, however,
not only in the medical sense, but
more profoundly in a spiritual and
theological sense.

AIDS stands for “acquired im-
muno-deficiency syndrome”. The
immune system of the victim is under-
mined so badly that he can no longer
defend against the many, ever-present
infectious viruses and bacteria. A per-
son rarely, if ever, dies of the HIV vi-
rus. He dies from AIDS, from being
unable to fend off the numerous op-

8. There has been some recent evidence that fewer
persons are dying of AIDS, or at least that they are
dying at a slower rate, due to medical advances.



portunistic diseases which attack the
body.

Communities of belief as well as
individuals also get infected, and com-
munities of belief have immune sys-
tems. The immune systems are, as
with our bodies and our psyches, to
protect the proper functioning of our
cultural organs, our social boundaries,
our national or ecclesiastical identi-
ties. We have a corporate immune
system to protect our “religio”, that
which binds us together so that we do
not corporately disintegrate.

The spiritual warfare all about us,
of which the pansexual incursions are
only one facet, is about the forces of
the Fall undermining the spiritual and
corporate integrity of the Kingdom as
it manifests itself on earth, primarily
in the Church itself.

The diseases of the Church are
heresies, moral decay, always some
form of walking off the Hand of God
and listening to some voice other than
the Voice of God. God is our source
of life and freedom. God is our source
of meaning and direction.

The choice of Adam and Eve to
eat from the forbidden tree cast them
into a world in which they had no im-
munity from the slings and arrows of
their increasingly outrageous fortune.
The price of their pseudo-freedom
would have been higher than they
could have imagined -- had God not
warned them.

You may freely eat of every tree of the
garden; but of the tree of the knowledge of
good and evil you shall not eat, for in the
day that you eat of it, you shall die.

Genesis 2:16-17

Eating from the tree was the deci-
sion to become independent, autono-
mous decision-makers, to become “as
God”, as the serpent tempted them.
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God was not against their being
like Him; He had made them in His
own image. And God was not against
knowledge or against their making de-
cisions freely; He had given them ra-
tional freewill. He was against only
their making decisions independently
of Himself, their only source of life.
The Tree of Abundant Life was theirs
to eat from. All the blessings of
heaven were theirs, nothing of truth,
righteousness, or love was withheld.
But they needed to follow directions.

Freedom requires discipline. Un-
disciplined freedom is self-destruc-
tive. On the day we eat of it, we die.

The immune system of the
Church is our trust in the Hand of God
and our obedience to His Voice. The
Bible is the repository of truth which
God had inspired His authors to pen
through nearly 2000 years of history
from Abraham through the early
Church. In much the same sense that
the American constitution, with the
Declaration of Independence and
other founding documents, is the stan-
dard for what it means to be an Ameri-
can, so also the Bible is the standard
for what it means to be in covenant re-
lation with God in Christ, i.e.,to be a
Christian. The Bible is the constitu-
tional document of the Christian com-
munity. It tells us what constitutes the
Christian community.

Just as a compass and charts are
the immune system of a ship at sea, a
protection against getting lost, so the
Bible is our immune system against
loss of boundaries and identity. The
Bible is the constitutional document of
the Church, that which supplies the
meaning of being a Christian. When
we depart from our biblical basis, it
becomes impossible to sustain our
identity with Christian clarity.
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If the Bible is, as some believe, a
faulty guide, then there may indeed be
no other course but to launch out on
the Sea of the Unknown 1n search of
something else.

But then we must be honest peo-
ple, say that Christianity was a failure,
and go our separate way -- rather than
deserting the faith, all the while hang-
ing onto institutions and forms of
faith, pretending to be Christians, hop-
ing to cash in on the influence of forty
centuries of accumulated moral and
spiritual capital without paying the
dues of honest covenant relationship.

On the other hand, if the Bible in
fact points to the truth and to Him
Who Is, then we depart from it at our
peril. When we depart from Scriptural
norms, when we lose sight of the bib-
lical worldview, when we cast our-
selves adrift from the accumulated
wisdom and experience of our forefa-
thers, we then put ourselves in the po-
sition of having to re-invent the wheel

of truth. We are no longer able to de-
fine our boundaries or our identity as a
community. We lose our capacity to
distinguish right from wrong, good
from evil, life from death.

Living off memory is not, by it-
self, enough. We must be fed by a liv-
ing relationship with a living God. If
we are not led by the Self-revelation
of God, both the past and present, we
become subject to the lethal power of
lies, deceit, error, and manipulation.
We become unable to distinguish
friend from foe. We find two religions
on the floor of denominational debate
and can hardly distinguish the one
from the other. We fire again upon our
Savior and His people, the faithful
truth-seekers. And, witting or not, we
befriend our lethal enemies, that un-
holy trinity: the world, the flesh, and
the father of lies. And the next gener-
ation is lost.

The Church has AIDS.

B. How the Immune System Failed

As for you, my flock, thus says the Lord God: Behold, | judge between sheep and sheep,
rams and he-goats. Is it not enough for you to feed on the good pasture, that you must tread
down with your feet the rest of your pasture; and to drink of clear water, that you must foul
the rest with your feet. And must my sheep eat what you have trodden with your feet, and

drink what you have fouled with your feet?
B-1. Three Stages

How could a well-educated, tech-
nologically sophisticated American
society with a powerful biblical his-
tory and underpinning allow itself to
be abused by persons whose stated
goals included subversion of that bib-
lical heritage and the substitution of its
total opposite and mortal enemy -- the
secular/pagan worldview with all that
implied? Why would apparently well

Ezekiel 34:17 ff.

educated people allow, even agree to,
others putting rings in their noses to be
led around like cattle?

The Christian community under-
went three historical phases over the
last 150 years which led to the col-
lapse of our biblical immune system,
and hence to the secularization and
now neo-paganization of the 20th cen-
tury. The collapse of spiritual integ-
rity in the Church was part and parcel
of the same drift in the public arena of
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politics and education. The two can-  tual leaders of America -- only in the
not be understood apart from each wrong direction, like “Wrong-Way
other. Had the Churches intelligently Jones” who picked up a football fum-
held their spiritual ground, America  ble and ran for a touchdown in the
could not have taken the present path  wrong direction.

to self-destruction. The following is a simplification

Some say that the Western of very complex events, but for our
Churches have lost their spiritual lead- purposes, these three stages are suffi-
ership. Contrary to appearances, the  ciently precise to make our point.
Churches have indeed been the spiri-

"I+
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Study Guide for Chapter Il

A. How Communities Get AIDS

1. What is the homosexual strategy
behind “The Church has AIDS!”

2. What is the deeper spiritual sense
of the Church having AIDS?

3. How can churches have immune
systems? And against what?

4. How is the Bible like the American
Constitution?

B. How the Inmune System
Failed

B-1. Three Stages

1. What were the 3 phases through
which western Christians were
intellectually and spiritually under-
mined leading to abandonment of
their immune system?

2. Why did Christians come to
believe that reason was contrary to
revelation?

3. What is the fallacy behind the idea
that secular reason is neutral while
revelation is inherently biased?

4. Why was it all but inevitable that
reason itself would crumble, leav-
ing Christians bereft of both edges
of the Sword of the Spirit?

B-2. Constitutional Narcissism

1. How has the US Supreme Court
enshrined rebellion against God as
the law of the land?

2. How might the legal institutionaliz-
ing of narcissism effect the homo-
sexual issue?

3. Explain the 3 polarizations which
government action has promoted.

C. Sexualizing the Church
C-1. An Episcopal Bad Example
1. How does the Episcopal Bad

Example compare with your own
denomination? your own church?

2. Why is the legislative mode abso-
lutely important to the homosexual
issue? And how is it being manip-
ulated?

C-2. Pluriform Ambiguity

1. Explain: “When orthodoxy (true
doctrine) becomes optional in the
Church, it will soon be outlawed.”

2. How have pseudo-liberals used
relativity and indeterminacy theory
in science to bolster their pseudo-
moral code?

3. How are we to treat “contradic-
tions” when we encounter them?

4. Why does action and behavior
(and therefore relationship) always
rule out using contradictory or
“pluriform” principles?

C-3. The Promise to Solomon

1. How did Aldous Huxley tip the
hand of the secularists?

2. Show how Romans 1:18 ff.
describes our current dilemma.

3. What signs are there of potential
spiritual recovery and renewal?
Have you seen any such signs?

D. Pseudo-Liberal v.
Pseudo-Conservative

1. Can a case be made for calling
God the Original LIberal? and the
Original Conservative?

2. What evidence shows that without
God, intellectual integrity will die?

3. Give definitions of ‘liberal’ and
‘conservative’ consistent with the
Bible.

4. Is western civilization over-man-
aged and under-led? Defend your



view.

5. What is a “pseudo” liberal or a
“pseudo” conservative?

6. Why can true liberals and conser-
vatives work together?

7. Why is objective truth necessary
to both liberalism and conserva-
tism?

E. “Enlightened” Narcissism

1. Why did military power-struggle
lose favor over the 1900’s?

2. Why are Christians generally
impotent to provide answers to
today’s problems?

3. In what sense did God “die” in the
1960’s?

4. What replaced the traditional
quest for truth and righteousness?

5. Explain “enlightened” narcissism
and what it replaced.

6. How did the failure of the quest for
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truth help inspire “enlightened” nar-
cissism?

F. Going It Alone -
America Has AIDS

1. Do David Barton’s statistics seem
realistic? Discuss each one.

2. What incident of the 1960’s may
have triggered the moral collapse?

3. What evidence is there to believe
God may have withdrawn His pro-
tecting Hand from America?

4. What was the deeper issue
behind Engel v. Vitale?

5. How have Christians demon-
strated to the world the irrelevance
of God to society?

6. Does it seem fair to accuse many
of our civic and church institutions
of treason?



= Chaprer IV =

The “Gay” Strategy

There is a way which seems right to a
man, but its end is the way of death.
Proverbs 16:25
We are using “gay” in skeptical
quotes (as “liberal” and “conserva-
tive”) because homosexuality is any-
thing but gay. ‘Homosexual’ refers to
those who are sexually attracted to
persons of the same sex, regardless of
their moral or political stance on ho-
mosexuality. “Gay”, on the other
hand, refers to those who promote the
homosexual lifestyle. Many homo-
sexual persons are not “gay” and want
out, as increasing numbers are doing.
Many, many more would if churches
would let it be known that homosexual
strugglers were welcome and loved.

We have illustrated the extraordi-
nary successes of the pansexual-ho-
mosexual agenda in the Church and in
America, and we will see even more
evidence of the swill and degradation
gaining access not only to adults, but
specifically targeted to our children.

The successful subversion of a
once marvelously stable culture (by
human standards) needs explanation.
As Franklin Roosevelt said, if it hap-
pens in politics, someone planned it.

Strictly speaking, homosexuality
is not “the” problem. Homosexuality,
in a morally sane and scientific set-

9

ting, is only “a” problem. A same-sex
attraction disorder could be dealt with,
just as any other moral or medical pa-
thology. It could be studied, under-
stood, and either affirmed or rejected
as a legitimate behavior and lifestyle

Behind the homosexual problem
is homosexualism. “The” problem is
“gay”, the aggressive and deceitful
promotion of a lifestyle which would
gain little public support if the facts
were candidly discussed and debated.

The “they” in this case is not all
those persons attracted to the same
sex -- many of whom desperately want
out. It is rather those who insist at
any cost, even their own lives, on pro-
moting homosexual behavior and life-
style as not only acceptably main-
stream America, but even superior to
traditional or biblical ways. The anti-
scientific and immoral campaign of
the homosexualists and pansexualists,
not primarily homosexuality itself, is
the sexuality problem America, and
indeed the world, faces.

But, behind even the homosexual-
ist agenda itself is a long history of
even more insidious subversion. The
homosexual agenda has had at least a
century of preparation. Our marvel-
ously stable culture was, to a signifi-
cant degree, invested in the biblical



worldview which had to be scuttled to
pave the way for sexual liberation.
The closed-circle world of the Fall had
to be inserted in place of the open uni-
verse of the biblical worldview.

But (and here we reach the bottom
of the barrel), subversion of the bibli-
cal worldview could be done only by
subverting of the truth-seeking pro-
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cess itself. The two crown jewels of
Western Civ, science and due process,
had to be commandeered. And that
necessitated taking control of educa-
tion and government in America.

Homosexualism is only a symp-
tom of much deeper sickness.

So we ask:

——e——

A. How Did They Do It?

A-1. Denial and Deceir

It is an almost unbelievable irony that a
murderous disease had become the occa-
sion for those afflicted with it to garner ever
greater cultural and political power.®)

Dealing with homosexuality is
confounded at every turn by homosex-
ualists, most of whom are allergic to
honesty in science, scholarship, or
public policy.

Jeffrey Satinover describes how
the homosexualists systematically un-
dermined the efforts of scientists to
minister to their own number.

AIDS was first known as GRID --
Gay-Related Immune Disorder. As
the scope of the AIDS disaster for the
“gay” community became known in
the early 1980's, and its relation to the
massively promiscuous behavior of
homosexual persons...

Many anticipated that homosexual men
would react swiftly and decisively to the
now clear and growing danger to health
?Pd survival engendered by their way of
ife....

The reaction in the “gay” commu-
nity was indeed swift, but startlingly
unexpected. Not only did the “gay”

9. Midge Decter, quoted in Imprimis, May 2002, pub-
lished by Hillsdale College, Hillsdale, Michigan.

community not mobilize to attack
GRID, they worked to ensure that
GRID would not be perceived -- by ei-
ther the medical profession or the pub-
lic -- as in any way related directly to
their sexual way of life.(19

A part of the denial program in-
volved homosexualist efforts to pre-
vent anyone knowing who was HIV
infected because that might expose a
homosexual person to scrutiny and in-
terfere with his “entitlement” to unin-
hibited sexual orgasm. The possibility
that such persons were victims of a
terribly addictive condition was never
publicly aired as a possibility. It
might, it was feared, expose him to ha-
rassment on the job, loss of medical
insurance, and a host of other behav-
iors which did happen, especially in
the early panic-filled years of AIDS.

Partner tracing and notification is
a primary disease control strategy --
finding out from whom a patient got
the disease, and whom he may have
infected. Such standard epidemic con-
trol measures came to be forbidden by
law due to homosexualist pressure.

So AIDS became (perhaps) the
world’s first legally protected disease.

10. Homosexuality and the Politics of Truth, p. 15.
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Chandler Burr wrote critically of
the homosexualist war against epide-
miological measures, for which he
was labeled “homophobe™.(1) He re-
plied that he was a practicing homo-
sexual only trying to save lives.

In Sweden, a very “liberated” so-
ciety, has very aggressive HIV testing,
public health agency notification, and
partner tracing and notification. Their
rate of AIDS is about fourteen times
less than in the United States.'> The
deterrence effect of knowing you will
be traced if you engage in disease pro-
ducing activities is considerable.

11. “The AIDS Exception: Privacy vs. Public Health”,
The Atlantic Monthly, June 1997.

12. Reported by Shepherd Smith at the American Pub-
lic Policy Institute (APPI) conference on homosexual-
ity in Washington, D.C., June 19-21, 1997, at the
Georgetown Conference Center. See bibliography.

Fortunately, the number of states
doing partner notification had risen
from three to twenty seven as of 1997.
But enormous damage has been done.

Satinover continues:

On the one hand we must decide how
best to counter the tactics of intimidation
and refute the false claims of a group that
operates in the hostile mode of raw, power
politics. On the other hand we must retain
the profound compassion and the fellow-
feeling toward individual homosexuals that
we ourselves need and yearn for from oth-
ers....

Gay activists, by contrast, deliberately
seek to confuse these two dimensions.
They insist that respect for a person is
identical to accepting his or her political
claims for equality.... (13

13. Ibid. P. 21

"I+



23

Study Guide for Chapter IV

A. How Did They Do It?

A-1. Denial and Deceit

1. To what are homosexualists often
allergic?

2. What was the strange reaction of
homosexualists to AIDS?

A-2. Victim Image

1. What is the evidence that homo-
sexualists are, or are not, an
oppressed class?

A-3. Two Prior Movements

1. What percentage of the popula-
tion are homosexual?

2. On what two larger movements
has homosexualism ridden?

3. What is the “or any other behav-
ior” snag in the homosexual pro-
gram?

4. What place did the Moynihan
Report play in putting “civil rights”
at the foundation of the sex revolu-
tion?

5. What was the Stonewall riot?

6. What is the relation of homosexu-
alism to the wider pansexualism?

B. Education - Capturing the
Mind of America

B-1. Looking through a
Wide-Angle Lens

1. What evidence is there for collu-
sion between homosexualism and
wider elements?

2. What is the key ground rule for
manipulating dialogue? and what
is its effect?

3. How are some manipulative tech-
niques being used internationally?

4. Do you think there is any connec-
tion between these various arenas

in which dialogue is being manipu-
lated?

B-2. Pansexual Education

1. What is OBE?

2. What is SIECUS?

3. What specific similarities are there
between Chinese Communist
brainwashing and public school
policy as commonly implemented?

4. Who are B. F. Skinner, Abraham
Maslow, and Carl Rogers? and
what did they contribute to the
downfall of education.

5. Who are John Taylor Gatto, Sam-
uel Blumenfeld, and Thomas Sow-
ell? and what are they saying
about education?

6. Discuss the literacy rates in early
and contemporary America.

7. How would you tell Anita Hoge’s
story to an interested party. Find
someone and tell them.

8. Why is biblical religion the prime
target of a secularized school sys-
tem?

9.How has the destruction of honest
education affected the homosexual
issue?

10. How has “conceptual clueless-
ness” affected the moral and spiri-
tual climate of our schools? s this
accidental?

C. “Dialogue to Consensus”

C-1. Godly Call to Consensus

1. What stake ha God in honest dia-
logue?

2. What stake has God in our free-
dom to reason?

3. How are truth-seeking, honest
dialogue, and freedom related to a
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covenant with God?
4. What, according to Paul, is the
first step in the Fall?

C-2. Dialogue with the Virus

1. How does the “good-cop bad-cop”
routine operate?

2. What has Dean Gotcher contrib-
uted to the understanding of dia-
logue?

3. What is the “dialectical” process of
Hegel?

4. Why do people say “Doctrine
divides...” and what effect has that
on dialogue?

5. How is “dialogue-to-consensus”
different from ordinary dialogue?

6. How is dialogue-to-consensus
related to virtual reality?

7. What is the power behind dia-
logue-to-consensus?

8. What has a relation with God to
do with resisting peer-conformity
pressure?

9. Describe dialogue between a
virus and a white corpuscle.

10. On what is a healthy social-
immune system based?

11. What is the Delphi technique?

C-3. A Runaway Train

1. What are the only reasonable
brakes in the dialogue process?

2. Why does dialogue-to-consensus
make good Hindu but not biblical
sense?

C-4. The Collapse of Resistance

1. What were the results of the
“death of God™?

2. Is it fair to call dialogue-to-consen-
sus evil, a tool of Satan?

3. What are the possible connec-
tions between homosexualism and
transformational-Marxist strategy?

D. “Gay” Shock Troops
& Korea Revisited

D-1. Collateral Support
1. How did the “bad-cop” operate?

D-2. Thank You, Chairman Mao

1. Can anything explain the degra-
dation of America other than some-
thing like a systematic brainwash-
ing program?

2. Who are Marshall Kirk and Hunter
Madsen?

3. Who is Charles Socarides, and
what does he say about Kirk and
Madsen?

4. Describe the processes of desen-
sitizing, jamming, and conversion.

D-3. Treason within the Gates

1. In what sense does homosexual-
ism need stereotypes?

2. How is TV used in homosexualist
propaganda?

3. Describe the “Stockholm syn-
drome”.

D-4. Who is “For the People”?

1. Who really believes in the ultimate
goodness of the human race?

E. After the Ball

1. What was “the Ball’?

2. Why was AIDS considered by
some homosexualists to be a
boone to their cause?

F. The “Gay” Slant
on Brainwashing
F-1. Intellectual Baboons

1. What tactic is used to keep critics
off track?

2. Describe the materialist-behavior-
ist undergirding of Kirk and Mad-
sen, and their intellectual baboon
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3. What is a fatal consequence of
their theory?

F-2. Planned Dissonance

1. Why do Kirk and Madsen say that
argument has little to do with
‘homohatred”?

2. What is “cognitive dissonance”?

3. Why can music be used in the
brainwashing process?

4. What does James Jones tell us
about Kinsey and his studies?

5. How did Kinsey use sex for con-
trol?

6. Why is capturing the moral high
ground so important?

7. What confession did Eric Pollard
make?

8. What safe-guards does emotional
appeal need?

9. How does a relation with God pro-
tect one’s emotional and intellec-
tual integrity?

F-3. What to Make of It?

1. Why will secularism and pagan-
ism always drift towards totalitari-
anism?

2. How would you have reacted if the
eight points of radical change were
presented to you all at once?

3. Why did Kirk and Madsen insist
on toning down the homosexualist
strategy?

4. Do you know of any defense
against homosexualist propaganda
apart from faith #1-47?

G. The Pansexual Agenda -
Separating Feelings
from Relations

G-1. Separating & Sexualizing

1. How are feelings separated from

world?

25

relations?

2. What is the primary separation?
and how does Romans 1:18 ff.
describe it?

3. Why does this separation of feel-
ing and relationship lead to a con-
flation of “being” and “doing”?

G-2. Sexualizing -
the Pathetic Phallacy
1. What is “sexualizing”?
2. Why must homosexualists get the
Church sexualized?

G-3. The Imago Dei
& the Power of Pleasure

1. Why is sexual pleasure so power-
ful?

2. How might one explain that
power?

3. How is that power related to the
separation of feelings from rela-
tions?

4. Why did “The Saint” close?

5. Why is enlightened narcissism like
a religion?

G-4. Celebrating Sexual Diversity

1. How is multiculturalism “applied
relative truth”?

2. Why must significant cultural or
religious differences be neutralized
away?

3. What does that do to religions
which think they are saying some-
thing true and unique?

G-5. Moral Relationship -
the Substance of Life

1. Why can only a moral relation with
God rescue us from the black hole
of virtual reality?

2. How does the biblical world treat
the importance of choices differ-
ently from the secular/pagan

3. What might Christians reply to the
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claim that to be fully human one
must be sexually active?

4. How does sexualizing prevent
“seeing” the Kingdom of God?

G-6. Deconstructing
Moral Relationship

1. Why do moral relationship always
eventually deconstruct in a Fallen
world?

2. What do independent, autono-
mous decision-makers substitute
for God?

3. Why does the biblical world not
fall prey to the acid effects of the
“analytic attitude™?

4. What did Derek Calderwood say
about sex and relationship?

5. What are pseudo-feelings? real
feelings?

6. Does God want us to feel good?
and if so, how?

7. What are Anthony Giddon’s “pure
relationships” and Tim Stafford’s
“ethic of intimacy”?

8. How do Kinsey, et al, redefine
love?

9. Why is homosexuality (or any
pansexual practice) not really sex
at all? And what is it?

10. Why does one’s worldview make
a difference in one’s view of sex
and gender?

11. How does Joseph Nicolosi
describe the homosexual discon-
nect from reality and its conflation
of being and doing?

12. What is the relation between
agapé and feeling?

13. How do Nelson, Reuther, and
Hayward illustrate the collapse of
Father God into the cosmos?

14. What does Dr. Reed say is the
single best predictor for becoming

a rapist or other sexual deviant?
15. What does Joel Belz observe
about Christian TV, video, and

movie watching?

H. Recruiting Our Children

H-1. Sexualizing Education

1. How fast are Christians losing
their children to the Fallen world?

2. What hurdles does the pansexual
agenda have to circumvent/

3. What evidence is there that our
public schools are calling good evil
and evil good -- by law?

4. What is the pansexual strategy
with respect to government and
parental authority?

H-2. “Comprehensive”
Sex Education
1. What is “comprehensive” sex-ed?
2. What is Kinsey’s “Table 34”
about?
3. What chance have morally upright
teachers of changing the system?
4. What is Project 10?
5. How is gym class being affected?

H-3. Child Recruitment in School

1. In what sense are gender roles
“hard wired”?

2. What is the difference between
recruitment into homosexuality vs.
into pansexuality?

3. How is AIDS education used by
homosexualists?

4. Are children inherently “sexual
animals”? Explain.

5. What sexual behavior does Gary
Kelly promote in Learning About
Sex? How long has he been doing
it?

6. How do pansexualists use guilt as
a tool for control?

7. Describe some of the strategies
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pansexualists use to keep people enemy?
from objecting to what they know is 3. Discuss the three clues. Do they

wrong. lead to any conclusion?
H-4. Massachusetts & the 4'. Would you agree that sexualizing
Lost Children of GLSEN is part of the strategy for undermin-

ing independent thinking and moral
action? If so, how would you

H-5. Our Government Helpers explain that to someone?

1. What are you going to do aboutit? 5. Would you agree that, apart from
spiritual renewal, getting govern-

1. Read, weep, and storm heaven.

l. So, Who is the Enemy? ment totally out of education would
1. Would you agree that there is a be the greatest help in returning
cloud of centralized tyranny drifting  government to being the servant,
over America which is related to not the owner, of the people? How
the homosexual agenda? would you explain your answer to
2. How would you describe the someone? Find someone with

whom to test your newfound
knowledge.
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= Chapter V =

The Hard Evidence

And this is the judgement, that the Light
has come into the world, and men loved
darkness rather than light because their
deeds were evil. John 3:19

The following chapter is the turn-
ing point in our argument. The evi-
dence is the hinge upon which the
challenge turns with which we be-
gan. “If the evidence should show....”

Getting the truth is the first step
toward redemption. Otherwise, like
money, cheap truth drives out substan-
tial truth. Honest scientific and aca-
demic study is costly, but it is a tool
from God for turning on the light.

It is not our task in this chapter to
repeat the overwhelming array of evi-
dence which has already been given
full treatment by other authors, but
rather to give only an outline of the
facts and to point the reader interested
in follow-up to the many readily ob-
tainable sources of information.(!4

We offer again our challenge:

If the evidence should show that
God approves of homosexuality, or
that homosexual behavior is a healthy

14. See bibliography for an annotated list of resources.
We recommend especially Homosexuality and the
Politics of Truth by Jeffrey Satinover, MD, a very
readable, comprehensive, and levelheaded study of
the evidence on many fronts.

way to express sexuality, then we will
stand with the homosexualists.

On the other hand, if the evidence
should show that God does not ap-
prove, or that homosexual behavior is
not a healthy way to behave, then we
would ask if supporters of homosexu-
ality would be willing to reconsider
their position.

Our purpose is to draw appropri-
ate conclusions so that passion can be
guided by the light of Godly reason --
and thereby become moral passion.
Our purpose is to connect the dots, to
link the hard evidence of the empirical
sciences with biblical theology and
common sense wisdom, and to show
how an interlocking network of objec-
tive truth emerges with a very clear
answer to our two questions:

Homosexuality is good and right
in the eyes of God -- True or False?

The homosexual lifestyle pro-
motes health -- True or False?

What is evidence if not that which
the light reveals? And what do we
hide from when we prefer darkness, if
not the evidence revealed by the light?
All systematic subversion of truth is
one form or another of hiding from, or
trying to snuff, the light.



Evasion of the evidence is “loving
the darkness rather than light because
our deeds are evil” -- running for the
bushes, throwing up smoke and mir-
rors, or just being too lazy and apa-
thetic to find out.

That many persons approve of ho-
mosexuality and willingly participate
does not prove the homosexualist
case. Participation and advocacy are
not proof of either goodness or health-
iness, only reasons for raising those
two issues to be assessed.

The evidence appears to us clear
and unambiguous: as a condition, ho-
mosexuality is compulsive (without
help, it is nearly impossible to stop)
and addictive (one gets hooked on
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specific targets); as a behavior, it is le-
thal (they are killing themselves) and
immoral (God says “no”). We believe
that nothing good of any substance
can be said for homosexuality or the
homosexual lifestyle.

Our conclusion is therefore that
promotion of homosexuality is in and
of itself abusive and destructive, and
that graceful moral passion is rightly
directed toward affirming those facts.

The evidence compels a question:
If these are the facts, why are we even
having this discussion?

And it compels a directed re-
sponse -- chapters VI and VII.

A. Homosexual Behavior: a Profile

Take no part in the unfruitful works of
darkness, but instead expose them. For it
is a shame even to speak of the things that
they do in secret; but when anything is
exposed by the light it becomes visible, for
anything that becomes visible is light.
There for it is said,

Awake, O sleeper,

and arise from the dead
and Christ shall give you light.
Ephesians 5:11-14

We have been concentrating as
much on the perverse nature of the
discussion as on homosexuality it-
self. Now we delve into the nature of
homosexuality as scientific evidence
shows it to be, beginning with a de-
scription of typical homosexual be-
havior. What are we actually talking
about when we discuss homosexual-
ity? We have referred to anecdotal ex-
amples of homosexual behavior re-
ported in the press. But what do
researchers come up with?

We caution the reader again that
there are varieties of homosexual per-
sons, that the profile below does not
fit those who are same-sex attracted
but who struggle to live a Godly moral
life, who, if they must bear with such
attractions, are determined to remain
chaste. Nor does our profile fit those
in the process of exiting homosexual-
ity. We have no statistics for behavior
among those persons other than where
studies are now being made with re-
spect to change of orientation. Our
profile below is for that group of per-
sons who self-identify as homosexual
and who are, in one degree or another,
participating in “the lifestyle”.

Homosexuality, as well as the
much larger pansexual movement for
which it is riding point, must be con-
fronted directly, honestly, and com-
passionately. An effective and loving
answer to the homosexual lobby will
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be in large measure an effective an-
swer, not only to the whole range of
pansexual advocates, but many other
issues as well -- as indicated by those
issues we have raised in the foregoing
chapters. Learning how to deal with
homosexuality is a school in Christian
apologetics on many fronts.

We again call attention to the dif-
ference between homosexual persons
and homosexualism or “gayness”.
Many honest, well-meaning persons
find themselves sexually attracted to
members of the same sex, yet want to
find the truth of the matter and desire
to obey God, whatever the outcome
might be on the homosexual issue.
Compassion toward a person who
wants to be free of the homosexual lif-
estyle does not include denying him or
her the resources for doing so. Nor
does compassion for the convinced
“gay” advocate include not telling him
or her the often painful truth about his
condition and attitude. Compassion
will always have the structure of truth.

A-1. Homosexual Separation of
Feeling from Relarionship

Homosexuality is understood two
ways: behavior and “orientation”. Be-
havior refers to all those activities in
which homosexual persons typically
engage. Orientation is the predisposi-
tion to engage in those activities.

Much of the discussion focuses
around “orientation”. Is this predispo-
sition a given, totally unchosen by the
person, as would be true if genetically
inherited? Or like a learned habit,

with therapy or training, can it be
changed and “re-oriented”?

What is homosexual behavior?
What is one likely to find -- “out
there”? What would it be like to run
with a homosexual crowd?

The answer being flooded into the
Christian consciousness in the Church
and into the American consciousness
via the media is that you will find
nothing extraordinary, only your
neighbor, or perhaps your relative, go-
ing about his or her business, wanting
affection, love, companionship, and
“sexual expression” -- just like all the
rest of us.

But the picture one finds on the
scientific level, as on the anecdotal,
interested observer level, tells quite a
different story than “normality”, and
can be ignored only by a denial of a
mountain of facts, and at the peril of
our civilization.

Rabbi Dennis Prager wrote about
the Jewish attitude toward homosexu-
ality. Western civilization could not
have happened, he says, had not the
Hebrews limited sexual expression to
monogamous, heterosexual marriage.
Christianity inherited and carried
these values into Western Civilization.
Granted the many failures of the West,
it was nevertheless the self-disciplin-
ing of our gender energies implied by
that limitation which enabled the ex-
traordinary gifts bestowed by God on
mankind through Western Civ.(19)

15. Judaism, Homosexuality, and Civilization”, Ultimate
Issues, April-June 1990.

"I+
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Study Guide for Chapter V

A. Homosexual Behavior:
a Profile

A-1. Homosexual Separation of
Feeling from Relationship

1. Would you be willing to offer the
challenge at the beginning of
Chapter VI to someone?

2. What does it mean to say that
“Compassion has the structure of
truth”?

3. What is the difference between
behavior and orientation?

4. Discuss Dennis Prager’s notion
that Western Civilization could not
have happened apart from the bib-
lical limitation of sexual expression
to a faithful monogamous hetero-
sexual marriage.

5. Can a case be made to say that
homosexual behavior is not really
sex?

6. How might you contrast secular/
pagan sex with biblical?

7. Why would healthy trust and obe-
dience figure in the healing of
same-sex attraction disorder?

A-2. Data and Lifestyle

1. Why is it important for restoring
sexual sanity that we be able to
talk about sexual behavior can-
didly?

2. How would you summarize typical
homosexual behavior for an
inquirer in 100 words or less?
Write such a paragraph with a tone
and gracefulness you would be
willing to read at a public meeting.

3. Discuss whether the homosexual
agenda and behavior is hidden and

secretive or openly displayed.

4., Write a paragraph on the rate of
promiscuity among homosexual
persons that you would be willing
to read at a public meeting.

5. What is the strategy of homosexu-
alists for shutting down criticism?

6. Why were Kirk and Madsen
“driven back to clinical concepts” in
their complaint about homosexual
behavior?

7. What do Kirk and Madsen say
causes the legendary bad behav-
ior?

8. How does self-loathing and self-
hatred reveal itself among homo-
sexuals.

9. What is the possibility that the
whole list of pansexual behaviors
might be included in non-discrimi-
nation laws?

10. How does the homosexual
agenda scuttle their own quest to
be loved for who they are? How is
this “salvation by works”?

A-3. Condoms, “Safer” Sex,
and Barebacking
1. Which is safer, sex with a condom
for a year or Russian roulette once
a year?
2. What is “barebacking”?

A-4. Reality & Image

1. How is the separation of feeling
from relationship a partial explana-
tion of homosexuality?

2. Under what burden do homosex-
ual attempts at caring and concern
labor?
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B. Biblical Evidence

B-1. Hermeneutics

1. When do we have a “science”?

2. What is hermeneutics?

3. Describe the “liberal” herme-
neuitics.

4. Describe the “conservative”
hermeneutics.

5. In what way are the “liberal” and
“conservative” hermeneutics alike?

6. What lesson ought Christians to
learn from Job about “defending”
God?

7. What do you think God means by
“Come, let us reason together...”?
8. Does it make sense to identify the
2 edges of the Sword of the Spirit

as reason and revelation?

9. Why is it inaccurate to label rea-
son as a sign of rebellion against
God?

B-2. The Biblical Debate

1. Why, probably, does Gomes mis-
represent the views of his oppo-
nents?

2. How does the reader know that
this misrepresentation is deliber-
ate?

3. How does Gomes deal with his
opponents in “Testimony in the
Yard™?

B-3. Progressive Revelation

1. What is the “liberal” view on the
idea that God “still” speaks to us?

2. What might be a legitimate notion
of progressive revelation?

3. How can we explain God still talk-
ing to us without undermining the
stability of Biblical revelation?

4. Give biblical examples of changes
as revelation progressed.

cal hermeneutics.

B-4. The Creation Image

1. What things does Genesis 1:27
connect?

2. Explain the source of our obliga-
tion with respect to sex and gen-
der.

3. Explain the importance of creation
stories.

4. Explain the “complementary tug”
of gender attraction.

5. What is “sex”? Explain the differ-
ence between biblical and secular/
pagan sex.

6. In what cases might “perversion”
be an appropriate label for a sex-
ual activity?

7. How does the biblical view of cre-
ation differ from the pagan in its
development of the marriage
image?

8. What is the relation between the
creation story and the laws of
God?

B-5. Sodom & Gomorrah

1. How useful is the Sodom and
Gomorrah story in the homosexual
debate?

B-6. The Holiness Code:
Magic, Law, and Grace

1. How does William Countryman
view the Holiness Code?

2. Describe the three stages through
which the biblical understanding of
holiness progressed.

3. Why did law have to be imposed
as a foundation for grace and
love?

4. How does the Incarnation figure in
this process of understanding holi-
ness?

5. Discuss the four principles of bibli- 5. What error do Countryman,



Gomes, and Helminiak make con-
cerning the Holiness Code?

B-7. Ethical Monotheism

vs. Pagan Sexualizing

1. Does Prager’s view of the role of
Hebrew religion hold water?

2. What is the connection between
“purpose for existence” and God?

3. Why is purpose for existence fun-
damental to moral objectivity?

4. What does David Greenberg’s
work, The Construction of Homo-
sexuality, contribute to the discus-
sion before us?

5. What place did the Greek “gymna-

sium” play in the Maccabean
revolt?

6. How were masculine and feminine
sexual roles typically defined in
pagan culture?

7. What caused the desexualizing of
public life? and how?

8. How does contemporary dancing
often contrast with earlier classical
and traditional dancing?

9. Why could not ancient paganism
sustain its moments of balance
and glory?

10 What was accomplished by the
Maccabean revolt?

B-8. Monotheism, Women,
& Chastity

1. How would you explain to some-
one that the real point of throwing
prayer out of schools was rejection
of the sovereignty of God?

2. Why was pagan (and now secu-
lar) sexual behavior largely a mat-
ter of submission and dominance?

3. What has all this to do with the
persecution of Jews and Chris-
tians?
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B-9. Jesus

1. How much did Jesus say about
homosexuality?

2. What can we conclude from that
fact?

B-10. Romans 1

1. Describe Gomes’ and Boswell’s
argument about Romans 1.

2. What would be an effective
response?

3. What are Paul’s three stages of
the Fall?

4. What is the evidence in Romans 1
that Paul understood “orienta-
tions” or “conditions” of a compul-
sive nature?

B-11. God, the Bible & Science

1. Why is it impossible to turn the
Bible into a pro-homosexual book?

2. What is the difference between
what science says and what scien-
tists say?

3. What evidence shows that the
Bible is out of date on homosexual-
ity?

4. How would you describe the rela-
tion between science and the Word
of God?

C. Medical Evidence
C-1. Statistics
1. What do medical statistics indi-

cate about the healthiness of
homosexuality?

C-2. Third World -
Pagan Pansexual Pandemic

1. Why is AIDS still an overwhelm-
ingly homosexual disease in the
West, but heterosexual in the third
world?

2. Who, in your opinion, has the
potential to change our continuing
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drift into sexual disaster?

C-3. Homosexuality
Compared with Alcoholism
1. How would you explain to some-
one the comparison between
homosexuality and alcohol addic-
tion?

C-4. Homosexual Lifespan

1. Write out in terms you could use
in public why anal intercourse is
inherently disease-producing.

2. How much has AIDS apparently
added to loss of lifespan?

D. Biological Evidence

D-1. The Hypothalamus Case

1. Describe the lack of scientific
integrity in the hypothalamus
study.

D-2. The Twin Studies

1. What are the two fatal flaws in the
twin study?

D-3. The Dean Hamer
“Gay” Gene Case
1. What does Dean Hamer say
about there being a “gay” gene?

D-4. What Can We Conclude?

1. What evidence shows the political
undermining of honest science
regarding “inborn” homosexuality?

2. What conclusions can we come to
concerning freewill and moral
responsibility?

E. Psychological Evidence

E-1. Kinsey and Hooker

1. What would you say to one who
quoted Kinsey as an expert wit-
ness?

2. What would you say to one who
quoted Hooker as an expert wit-

ness?

E-2. The APA Decision

1. How would you explain the reality
of the APA decision to someone?

2. Does the judgment of the authors
on the two APA’s and other health
organizations seem fair?

E-3. Phobias, Compulsions,
Disgust, & SSAD (Not Gay)
1. What is a rational fear?
2. What is a helpful compulsion?
3. What makes either a fear or com-
pulsion unhelpful?

E-4. Compulsions & Idolatry

1. In what sense does Romans 1
describe compulsions as idolatry?

E-5. Choosing & Compulsion

1. How can we choose our way into
compulsions from which we cannot
choose our way out?

E-6. Homosexual Compulsion

1. How do homosexual persons
entrap themselves by their
response to warnings against their
behavior?

2. Discuss other evidence for homo-
sexual addiction to promiscuity.

E-7. Suicide -

Who is Abusing Whom?

1. In what ways are homosexual per-
sons in fact abused by non-homo-
sexual persons?

2. How might the separation of feel-
ing from relationship be tied to sui-
cide?

3. How would you explain the need
to steer children away from homo-
sexual self-identification?

4. In what ways do homosexual per-
sons abuse themselves and each
other.?



F. Pedophilia, Pederasty, &
over the Pansexual Brink

F-1. The American Psychological
Assn. & the United Nations

1. Describe the differences between
pedophilia, pederasty, and homo-
sexuality.

2. Why are there “age of consent”
laws?

3. What is “meta-analysis™?
Describe the Rind study.

4. How are “religion” and “morality”
effectively used by homosexual-
ists?

5. How would you respond to the
Kinsey/Levine assertion that chil-
dren are sexual from birth and thus
should be free to “be sexual’?

F-2. Homosexual
Preference for Boys
(& of Lesbians for Girls).

1. What is the political relation
between homosexual persons and
child abusers?

2. How would you respond to the
charge that there are more hetero-
sexual than homosexual child
abusers?

3. Describe the statistics regarding
women abusing girls.

4. What is Jesus’ response to those
who challenge His credentials?

5. What brakes are there on the
pansexual train? What brakes
should there be?

G. Social & Criminological
Consequences

G-1. “None of Your Business”

1. What is the contradiction in the
claim that “Our bedroom behavior
is none of your business!”?

2. Describe ways that homosexuality
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becomes everyone’s business.

3. How is AIDS arguably a boone to
homosexualism?

4. How are recruitment to pansexu-
ality and to homosexuality differ-
ent?

G-2. Hate-Crime Laws

1. Describe the contradictory and
self-serving stance of homosexual-
ists concerning hate-crime laws.

2. Was Thomas Jefferson correct
about to where the force of law
extends?

3. Are you familiar personally with
abuse of hate-crime laws or silenc-
ing of debate?

4. How would you explain to some-
one the relative amount of abuse
of homosexual persons by
“straights” vs. by other homosexual
persons?

5. What is the real purpose behind
hate-crime laws?

6. How do hate-crime laws abuse
homosexual persons?

G-3. Criminalize Sodomy?

1. What arguments can be made to
de-criminalize sodomy?

2. What arguments can be made to
criminalize sodomy?

3. How would you explain to some-
one that homosexual behavior is
not a victimless crime?

4. Can the legislation of morality be
defended? Explain.

5. What has God and the American
constitutional republic to do with
moral order?

G-4. A Voice for the Real Victims

1. How is the “very aim” of the homo-
sexualist agenda to victimize?
2. Can one argue that homosexual
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persons should not be given the
care of children?

3. How should society protect itself
against the homosexual self-cen-
teredness?

H. Homosexual “Marriage” -
Faithful & Monogamous?

H-1. A Parody of Life

1. Describe the chances of finding a
faithful homosexual couple.

2. How do homosexualists redefine
‘monogamy’ -- and why?

3. What is the problem with anec-
dotal evidence?

4. What kind of attitude should critics
of homosexuality have?

H-2. The Roman Catholic
Situation

1. How does the Roman Catholic sit-

uation suggest that “gay” marriage
will never be a cure for homosex-
ual promiscuity?

2. Can it be claimed that the priests
involved in abuse are really pedo-
phile, not homosexual?

H-3. Back to Greece?

1. How would you respond to Kirk
and Madsen’s reasoning about the
many forms of family known to
mankind?

2. What do you make of the assump-

tions Kirk and Madsen want us to
make?

H-4. But.., What if...?

1. Why is the 2% of homosexual per-
sons who may want to be monoga-

mous the homosexualists’ last
ditch defense?

2. Why is the moral issue necessar-
ily left out of the “pure, abstract”
case?

H-5. “Married”
Homosexual Persons

1. Discuss each of the four hurdles
which “gay” marriage would have
to cross.

2. Is “the Ball” over?

3. Why is homosexual engagement
not really “sex”?

H-6. Anecdotes, Evidence,
& Scientific Experts

1. What is the difference between
homosexualist and scientific anec-
dotes?

2. Why do we give credence to sci-
entists?

3. What is the difference between
scientific information and wisdom?

I. Biblical Marriage -
Faithful & Monogamous
I-1. The Battle of the Sexes

1. How would you, from personal
experience, describe “the Battle”?

I-2. The Positive Evidence

1. Is there evidence that God has a
resolution to the Battle of the
Sexes?

2. How would the gender warp and
woof of life argue for the biblical
view of marriage?

I-3. CAT -
the Stunning New Research

1. Have secular folks had any good
reason to chide Christians about
being prudish and repressed?
Explain.

2. What is the attitude of the Bible
toward sex?

3. In what way was the Hellenic influ-
ence on sexuality negative?
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4. Can Christians trust the sexuality J. So, Why Are We
research of non-Christians? Having This Conversation?
5. How might the spiritual aspect of 1 \what do you think can be done

gender and sex be related to about the absurdity of the side with
proper physical engagement? all the positive evidence losing the
6. What might the “inner marriage” battle?

have to do with CAT? 2. Is it possible that God has a place

for you in this struggle for sexual
sanity?



= Chapter VI =

Godly Winning

No weapon that is formed against you shall prosper, and you
shall confute every tongue that rises against you in judgment.

This is the heritage of the servants of the Lord,

and their vindication is from Me, says the Lord

Isaiah 54:17

A. Our Task

If we are servants of the Lord, and
if our vindication is from Him, how is
this to be? How will we recognize our
vindication, and how will we know it
is from the Lord -- unless something
happens that can be explained only by
the Lord’s intervention? Being part-
ners with God, as was Elijah, in stag-
ing just such events is the topic of this
chapter. That is how we win. That is
the evidence only God can provide,
and that is the foundation of our Chris-
tian witness.

The preceding chapter on the evi-
dence was the hinge chapter, on which
the door opens to new possibilities.
We have no good excuse to be losing
the sexuality war.

This chapter on winning, and the
next on healing are the Good News
chapters, in hot pursuit of the new
possibility of winning this enormous
contest. We are looking forward in
the grace and mercy of God to win-
ning the battle for truth and compas-

sion, and for Him who is the Lord of
both truth and compassion.

Godly Winning is a lesson in
Christian apologetics, the principles of
which will be transferable to almost
any other arena. Godly Winning is
about the strategy of God for winning
the whole of the world back for Him-
self. The strategy in sexuality issues
is not fundamentally different from
that in any other issue. We are thus
applying the fundamentals of Godly
spiritual warfare to the case before us.

The strategy of God is for God
Himself to act in such a way that you
cannot help talking about it, and that
could be explained only by His inter-
vention. Sometimes He acts sover-
eignly without anyone’s cooperation --
as in creation itself. Often He requires
our cooperation, our willingness to put
ourselves at risk, trusting His interven-
tion. That is how God establishes a
testimony in Israel.

We urge all interested in sexual
sanity to get engaged in the struggle.



Do something. Survival (they say) is
not a spectator sport. We recommend
the booklet, Dialogue in Darkness,
which supplements our discussion on
the details of the enemy’s strategy and
a Godly response.(19)

A-1. With Whom
Are We Dealing?

It was said by conservatives (in
the Episcopal Church) of Edmund
Browning as he was being made the
new Presiding Bishop, and it was then
said of Frank Griswold, Browning’s
successor, “Let’s give him a chance to
prove himself.”

Those who say such things rarely
come to the point where the person in
question is acknowledged to have in-
deed proven himself either way.
There is a difference between what
passes for “giving him a chance to
prove himself” and insisting on clarity
and candor in discussion. The charade
continues on, each side jockeying to
out maneuver the other, with the per-
son at the institutional head holding all
the advantages.

The truth is that each had long ago
already adequately proven themselves
to be uninterested in truth or in bibli-
cal faith and practice. So the effect of
“giving them a chance” turned out to
be letting them set the agenda, define
the rules of the discussion, and keep
those concerned for honest Christian-
ity always on the defensive.

We are not dealing with persons
who have any track record for seeking
honest science or honest religion. We
are dealing with persons who almost
universally are forced into dishonesty

16. See bibliography.
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and subversion because they have no
credible case to present on objective
grounds. But they apparently cannot
fathom any need to repent.

With whom are we dealing? We
are dealing, in the final analysis, with
persons who do not want either truth,
righteousness, or love. They want to
feel good, and they want to control
things so they can continue to feel
good. Their god is their bellies.

Many of them, of course, are sim-
ply deluded. They do not know what
they are doing. No one has ever told
them of a better way. Many are des-
perately broken and hurting people.
Christians must find them and show
them the Way, even though we will
run into some who are evil-minded en-
emies of the Way.

With whom are we dealing? We
are dealing with the likes of ourselves
(“and such were some of you...”, Paul
says to his fellow Christians), sur-
rounded by all the darkness of the
fallen world.

But the fallen world is defenseless
against God. The gates of hell will
not prevail. So we need to learn the
goals and strategy of God. We need to
know how the debate would go if we
were doing it right -- “Come, let us
reason together....”

A-2. Goals, Key Issues,
& STrRATEGY

It is good to see ahead, which is
why we turn on our headlights at
night. But that does not help much
unless one knows, not only where one
does not want to get (in the ditch), but
where one does want to get, the point
of'itall. Our goals will give us the test
to tell when we have succeeded. We
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must push our opposition, likewise, to
state their goals, so that we can know
what “success” means to them.

So first, the overall, universal,
generic goals for any human being
must be stated. These goals must be
insisted upon for anyone, not merely
Christians:

1. Truth, the foundation of every-
thing else;

2. Righteousness, we must do
whatever we do righteously by our
best lights;

3. Love, we must do whatever we
do with a loving spirit toward all
persons.

Mother Theresa was asked by a
derelict whom she had picked up off
the streets, “Why are you doing this?”
She responded, “Because I love you.”

Discussion and dialogue not
agreed on these foundations will never
come to stable conclusions. These are
universal non-negotiables.

Secondly, we must understand the
non-negotiable items in the Christian
faith, those things which define the
meaning of being Christian, the Chris-
tian worldview and identity:

1. the Bible with the Nicene and

Apostles’ Creeds as the constitu-
tional framework of Christendom,;

2. the biblical doctrine of creation
ex-nihilo;

3. biblical moral law, including the
Decalogue and the Two Great Com-
mandments;

4. the uniqueness of Christ, the Way,
the Truth, and the Life; and,

5. biblical family and gender rela-
tions.

Thirdly, we must master five key
issues regarding homosexuality in or-

der to make reasonable and compas-
sionate decisions:

1. What exactly is homosexual be-
havior?

2. God approves -- T or F?

3. The homosexual lifestyle is a
safe and healthy way to behave --
TorF?

4. Homosexuality is an identity or
a behavior?

5. People can change their sexual
attraction from homosexual to het-
erosexual -- T or F?

If we get these questions wrong,
we will never know how to be com-
passionate toward persons with same-
sex attraction. For those who insist on
discerning truth only by how they feel,
there is a crash coming. The homo-
sexual population is being betrayed by
ignorant, immature, and/or cynical
leadership. They are crashing already.

But if we get these questions
right, the opposing cause will not sur-
vive. We can get these answers right
because the answers are relatively
easy to discern, at least for persons
who can admit that they are fallible,
who, if they are on the wrong track,
really want to know, and who are will-
ing to let the evidence speak for itself.

And fourthly, the strategy for
dealing with key issues must be stated.

If faith, in its four-fold form, is in-
deed the working definition of truth-
seeking (the “operational” definition
of ‘truth’), then the faith-process is the
foundation of Godly strategy. Fact
and logic, as appropriate to any given
area, are the tools of the strategy.

Getting the facts about the will of
God is our beginning point, and then
thinking with rigorous clarity from
those facts to our conclusions.
“Come, let us reason together...” is



first of all an invitation to prayer, hon-
est conversation with God. Prayer
and Bible study are the means to
knowing in fact what God has in mind
for us. Without a consistent prayer
life, we personally will unravel, and
our efforts will unravel, because the
hostility of the world, the flesh, and
the devil and the gravitational pull of
our self-centeredness are always at
work. Prayer, Bible study, the sacra-
ments, and fellowship are what open
the circle between us and God. [t is
all about relationship.

In the public arena, the Church
must digest both science and due pro-
cess, or continue paying a terrible
price for failure. We must learn again
how to force a manipulated discussion
back onto the truth of the matter.

What, then, are the ground-rules
to insist upon for any “table” at which
we sit -- which will tell us when we
have reached success? We will know
there has been success in the process
of dialogue and debate when we see

1. honest observation of fact;

2. logical deductions from obser-
vations;

3. mutual respect, agreeing to hear
each other’s viewpoints;

4. a freedom to critique viewpoints
on their merits;

5. stating each other’s case in
terms that the other would accept;

6. stating the terms on which one’s
own case might be disproven.

The last two points are important
for enforcing honesty. I must state my
opposition’s position honestly, in
terms that he would recognize. I need
to keep asking, “Is this what you
meant?” Gently forcing clarity.
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And we need each to state the
conditions upon which we would
agree that our case had been dis-
proven, or at least weakened.

If I can state no such conditions,
then my opponent might rightfully
conclude that I think I am infallible,
and that I thus have no intention of en-
gaging in honest discussion.

For example, the conservative
side could say that if the opposition
could show reasonable evidence for
God approving of homosexuality, or
for believing that homosexual prac-
tices were quite safe to engage in, our
case would be seriously compromised.

We must insist on homosexual ad-
vocates providing us with similar
terms which they would accept as
counting significantly against their
case for homosexuality. What would
we have to show to prove to them that
their position was in error?

If they cannot or will not come up
with such a list, they are not entering
the discussion honestly.

Real life, of course, is not so well
laid out as our textbook points might
suggest, so we must learn to stand in
the midst of confusion, smoke, and
mirrors, trusting that as we look for
what God is doing in the noise and
confusion, He will make Himself
known to us.

Some will object: “But I have my
personal relation with Jesus Christ.
What else do I need?” To which one
might respond, “You may need a well-
informed, intelligent personal relation
with Jesus Christ. Consider the alter-
native.”

To accomplish our task, we must
first rebuild moral language, and then
we must understand spiritual warfare.
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B. Moral Language: the Nature of Good & Evil

B-1. Rebuilding a The trinity of truth, righteousness,
and love has been a subtheme of our
pursuit of sexual sanity.

Sturdy Morality

Like a muddied spring or a polluted fountain

is a righteous man who gives way before

the wicked. Proverbs 25:26
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Study Guide for Chapter VI

A. Our Task

A-1. With Whom ARe We Dealing?

1. What is the difference between
“giving them another chance” and
insisting on clarity and candor?

2. Describe and discuss the strategy

of evil.

3. What can unravel the strategy of
evil?

4. What conditions does mind-con-
trol require?

5. Describe those “with whom we
are dealing”.

A-2. Goals, Key Issues, & Strategy

1. What ware the three key goals of
all spiritual warfare?

2. What are the five key issues of
discussion?

3. What is the basic strategy?

4. Discuss the six signs of success.

5. Discuss the non-negotiable items.
Do you agree?

6. What more does one need than a
personal relation with Jesus?

B. Moral Language:
the Nature of Good & Evil

B-1. Rebuilding a Sturdy Morality

1. How does God establish a testi-
mony?

2. Why is the problem of evil raised
in our culture so sharply?

3. What was Jesus’ response to
those who doubted His creden-
tials? Was that a fair response?

4. What first precipitates spiritual
warfare?

5. When have the rules of honest
discussion developed in the West?
What are examples of their being
subverted?

B-2. The “Natural”, the “Good”,
& the “Right”

1. Discuss the first three notions of
“natural”.

2. Why do notions of “the good” fail
without an objective moral stan-
dard?

3. Is the will of God an adequate
resolution to the subjectivity prob-
lem of secular notions of “good”
and “natural”?

4. How are the “good” and the “right”
distinguished?

5. What does the second Great
Commandment accomplish?

6. Where does all this lead the
homosexuality discussion?

B-3. The Meaning of ‘Healthy’

1. How can we clearly distinguish
secular materialism from the bibli-
cal worldview?

2. How have two events in the medi-
cal world illustrated the collapse
into subjectivism?

3. How are ‘healthy’ and ‘pathologi-
cal’ moral as well as medical
terms?

B-4. Sin & Pathology

1. How are guilt and pathology
related, and why?

2. Does a predetermined causality
imply the goodness of a condition?

3. What would genetic causality do
to the moral issue?

4. What part do the spiritual leaders
of a community play in pathology?

5. What moral responsibility always
remains with an afflicted person?

B-5. “Judge not...”
1. Discuss the logic of “Love the sin-
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ner and hate the sin...” with respect
to John Spong’s comments.

2. Who first said the oft quoted,
“Judge not...”, and what did he
mean by it?

3. What is the difference between a
“judgmental person” and a “person
of good judgment”?

C. Spiritual Warfare

C-1. What is Spiritual Warfare?

1. What are the basic issues of spiri-
tual warfare?

2. What is the weapon of spiritual
warfare?

3. On what terms is Jesus willing to
divide rather than unite people?

4. Why is the reputation of God so
important?

5. Why does doctrine, but not truth,
divide?

6. What two destructive events did
Christians fall for?

7. What is the real divider, and how it
is “used”?

C-2. Closure of the Circle
& Confusion of Face

1. Describe “confusion of face”.

2. Why is conviction a good thing?

3. Why are secular people so pas-
sionate about evolution?

4. How did the theory of evolution
provide for a foundation for the sex
revolution?

5. How does your assessment of
conservative success compare
with that of the authors?

6. Why is appeal to “family values”
insufficient in our spiritual war?

7. Could you publicly and reasonably
defend the biblical doctrine of cre-
ation?

C-3. Feminism & the Soft Male

1. What insight did Robert Bly con-
tribute?

2. What is a “soft-male”?

3. How is the soft male problem
related to spiritual authority?

4. What is a “company man”, and
how is that related to loss of man-
hood?

C-4. The Fierce King

1. Why would Jesus want to “fight”
with us?

2. Can coercive force sometimes be
loving? If so, how? Give exam-
ples.

C-5. “...or die trying!”

the Courage of Faith

1. Who are the nomads, hermits, &
pilgrims?

2. What helpful point does Ayn Rand
make?

3. What is an epistemological sav-
age?

4. How can “ruthless consistency” be
a good thing?

5. “When truth wins, everybody
wins...” How might people argue
against that?

6. Why is correctibility so important
in spiritual warfare?

C-6. Public Policy & Neutrality

1. What does ‘biased’ mean?

2. Is it true that a religious position is
inherently biased?

3. How would you respond to the
claim that secularism is neutral and
unbiased?

4. Wherein does proper neutrality
reside?

5. How is the American Constitution
an example of a covenant of neu-
tral rules for truth-seeking?



C-7. Neutrality, Freedom, & Faith

1. How do the biblical and secular/
pagan worldviews differ in the way
order is established?

2. Describe the relation between the
Kingdom of God and the created
order as God has planned it.

3. How were Abraham, Job, and
Paul appealing to neutral rules of
discussion and justice?

C-8. Truth, Sifting -
& Three Crucifixions

1. What is the difference between
truth and doctrine?

2. What is the relation between truth,
doctrine, and revelation?

3. Why should Isaiah 1:18 be read in
tandem with John 8:31 ff.?

4. What are the three crucifixions?

5. Why is “Come, let us reason
together..” not primarily an invita-
tion to philosophical debate?

6. What is the only alternative to pur-
suit of truth?

7. What do you make of Colossians
1:247?

C-9. A Testimony in Israel

1. Why can the biblical God rescue
us in a way no other alleged divin-
ity can?

2. What is a “reality-tested” testi-
mony?

3. What is God pictured doing in Isa-
iah 437

4. Why is the Way of the Cross the
only possible way to peace?

D. Winning Strategy

D-1. Turn on the Headlights,
You Idiot!
1. How is our intellect like our head-
lights?
2. How are feelings like parking
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lights?
3. How do feeling and intellect work
together?

D-2. “In-Your-Face” Truth

1. What is the “tunnel vision” Jesus
comes to deal with?

2. What is the relation between law
and grace?

3. What kinds of persons do we
often not communicate with ver-
bally?

4. How is openness different from
intimacy?

5. How did Jesus’ relation to the
Father affect His ministry?

6. What is salvation by environment?

7. What is God’s version of being a
“somebody”? Why is that impor-
tant?

8. How is the gift of the Holy Spirit
related to being a “somebody”?

9. Why is intimacy without God can-
nibalism?

10. What is the response of God to
our cannibalism?

11. Describe the uniqueness of the
Bible.

D-3. Wooing the Free...

1. Is God a universalist?

2. How does God combine His righ-
teous judgment with our freedom?

3. How does God force us to judge
ourselves?

D-4. Reversing the Fall

1. How does education differ from
brainwashing or propaganda?

2. How would you describe the dif-
ference between education for
freedom and education for control?

3. Describe the salvation reversal of
Paul’s three steps to destruction in
Romans 1:18 ff.
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D-5. Being, Doing, & Grace

1. Why is a clear distinction between
being and doing important?

2. What has that distinction to do
with repentance?

3. Why cannot the world maintain
that distinction?

4. What keeps worldly people from
self-giving love?

D-6. How God Woos

1. Describe why God draws us into a
discipline of freedom.
2. To be an adult in the world, why
must you be first a child in God?
3. Do you think God is being factual
and logical in Micah 6, Isaiah
41:21, 43:21, and Jeremiah 2:4-
13?

4. How does Scripture (and there-
fore God) show respect for com-
mon sense even among pagans?

D-7. Shoot-Out
at the Mount Carmel Coral

1. How might Elijah or Malachi
respond to the word of Jesus that
we are not to put God to the test?

2. If God were not able to keep His
promises, what would that imply?

3. How many Christians, leaders or
otherwise, do you know who are
willing to have an Elijah test, to put
their faith on the line in an open,
honest, reasonable test?

4. Why is the reputation of God so
important?

5. Why did Christians lose the battle
for the 20th century?

6. Would you be willing to do what
Hugh Ross does, relating to your
own circumstances?

D-8. Reopening the Closed Circle
1. What is the basic strategy of

Satan? And who does most of the
dirty work?

2. Do you think there is a connection
between Satan’s dirty work and Big
Bureaucratic Government?

3. Describe the counter-strategy.

4. From your own experience, do
you think “there is nothing the
world, the flesh, or the devil can
do” to stop those who are obedient
to God?

5. How do you understand Mac-
Arthur’s strategy?

6. What are some other examples of
events that can be explained only
by the intervention of God? From
your own experience?

7. Discuss the circumstances neces-
sary for brainwashing to work.

8. Explain how one’s relation to God
is an effective counter to each of
these negative circumstances.

9. Have you had experiences like
Eliaha’s servant where God sur-
prisingly revealed Himself ade-
quate to the challenge?

10. How would you go about setting
up a large and visible target for the
enemy to fire at? What would be
the point?

D-8. The Love Contest

1. What is the “perversity” of the
English language with respect to
“love™?

2. What are the two primary func-
tions of sex?

3. Is moral clarity inconsistent with
love?

4. Would you be willing to offer the
“love contest” as your version of
Elijah’s two bulls on their respec-
tive altars?



E. The Rules of Engagement
E-1. The Arena of Godly Pluralism

1. Describe the “infallible strategy” of
God.

2. Why is the “as one sees it” part
crucial?

3. Could you defend the statement
that without God, “we abandon all
hope of substantial rationality,
compassion, love, or nobility”?

4. What is the point of saying that
viewpoints are plural but truth is
singular?

5. How can we participate in the
infallibility of God?

6. In what sense is the arena of open
truth-testing an original part of the
“creation smithy”?

E-2. The Virus Knocks

1. What kind of person is necessary
for public office?

2. Describe the logical difference
between knowing truth and know-
ing Christianity.

3. Describe the five steps used by
the virus to subvert due process.
4. Why was the virus not spotted and

identified as an enemy?

5. What, in the mind of pseudo-liber-
als, justifies lying?

E-3. Dialogue to Truth

1. Why are the neutral rules of dis-
cussion always sooner or later
subverted when unity is set prior to
truth?

2. What is the fate of consensus
when truth is set prior to unity?

3. How is Paul’s word, that we fight
not against flesh and blood but
against principalities and powers,
manifested when truth is set prior
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to unity?

4. Explain why conservatives were
unable to hold the line against
pseudo-liberals.

5. Explain how the first two steps of
an honest dialogue would filter out
the virus.

6. How does one deal with the objec-
tion that there are sincere Chris-
tians advocating the homosexualist
view?

E-4. Decisive & Free

1. How do communities make firm
decisions and at the same time
preserve freedom of discussion?

2. What is the role of a “loyal opposi-
tion”? How can they be both loyal
and opposed?

3. Who should be excluded from dis-
cussion of public policy?

E-5. Reconciliation

1. Why is reconciliation not possible
between Christianity and homo-
sexualism?

2. What reconciliation can take
place, and how?

F. Face-to-Face Tactics

F-1. Public Challenge

1. What three conditions describe a
kingdom of darkness?

2. What is the Church Militant?

3. How do we draw God into the
fray?

F-2. Sifting & Winning

1. What constitutes “winning”?

2. What is the worldly version of
freedom?

3. How are freedom, sifting, and
evangelism related?

4. Why is there, in the end, only one
public arena?
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F-3. Lowering the Front-Line
Anxiety Level

1. Would you be able to encourage
the other side to explore its view?

2. Can you imagine yourself with a
desire to learn from your oppo-
nents?

3. How should we define ‘winning’
and ‘losing’?

4. Why is asking questions helpful?

5. What is the difficult hurdle on the
biblical side?

6. By what point must truth have
been spoken and adequately
assessed?

7. Describe the opposition of both
ends and means between the
forces of light and dark.

F-4. Laying the Dust

1. What preparation for engagement
is essential?

2. Act out the little dialogues pre-
sented. Let the “opponent” experi-
ment with various levels of hostility
to test the “Christian’s” ability to
remain calm.

3. Why is it important to press for
public agreement on rules of dis-
cussion?

F-5. Evidence & Relationship

1. Can you imagine yourself “letting
go” enough so the opponent is free
to respond any way he wants?

2. Generally, in what circumstances
should one not push for change of
mind, and in what circumstances
should one push for moral and fac-
tual clarity?

3. Explain why relationship is impor-
tant to imparting truth.

4. How does one create the kind of

relationship where hard truth can
be spoken?

F-6. Back to the Evidence

1. What two deficits inhibit us from a
clear testimony based on truth?

2. What is the most significant out-
come of debate?

3. What is a good tactic to counter
manipulation by the chair of a dis-
cussion who diverts questions
raised?

F-7. A Put Up or Shut Up Faith

1. What is our greatest safeguard
against manipulation?

2. What is the crucible God has cre-
ated?

F-8. The Parish Crucible

1. What is the role of the local con-
gregation in this spiritual war?

F-9. Why You Cannot Stay Silent
1. Can you stay silent?

F-10. But Can We Win?

1. Explain the “liberal” sense of
everyone winning, and why that is
an impossibility.

2. Explain why deceit (passing out
falsified roadmaps) is always in the
end, self-defeating.

3. How would you explain to some-
one how everyone can win?

4. If you found yourself in the midst
of a “conservative” “ain’t it awful”
discussion, how would you encour-
age the participants?

5. Explain the difference between
what we are called to do in the
“winning” process and what we
must step back and let God do.



G. Back to the
Wide-Angle Lens

G-1. Homosexuality, Terrorism,
& Islam

1. How is the father-image in homo-
sexuality and in Islam similar?

2. Why is there a strong drift in both
Islam and homosexuality toward
power?

3. Why have there been such similar
responses in America to two
apparently disconnected situa-

tions?

4. Why are both islam and homosex-
uality both fundamentally spiritual
issues?

G-2. When God Comes to Town

1. What just might trigger Armaged-
don?

2. How realistic are the four princi-
ples for taking a city for Christ?

3. Would you want to b engaged in
“city reaching”?

4. Would your church?



= Chaprter VIl =

The Healing of
Same-Sex Attraction Disorder

A. Where is the Church?

We are shifting our focus from the
contentious arena of persons defend-
ing, justifying, and acting out their
same-sex attractions to the arena of
pastoral care, forgiveness, healing,
and discipleship, to those who struggle
to come out of the homosexual life-
style, to find their God-given hetero-
sexual nature, and in many cases, to
get married and raise children. They
are a group rarely mentioned either in
the media or in Christian circles.

If Christians were paying more at-
tention to these people as much as
some wail about the activists, the pic-
ture in the Church and in America
would take a new turn. The Christian
community must repent of its fear, ig-
norance, and self-righteousness to-
ward homosexual persons, especially
toward those who want help.

In one sense, our book is more
about these persons than about the ac-
tivists. If God does not approve, if ho-
mosexual behavior is self-destructive,
and if Christians are to minister to the
needy, then here is where Christians

ought to spend most of their efforts
concerning homosexual, and indeed,
pansexual, issues. We hope that our
efforts in the previous chapters will
help catapult Christians forward to
honest, open, loving relations with
such strugglers. The dividends would
be enormous.

Those struggling to exit homosex-
uality are occasionally debated as “an
issue” but rarely met and loved as per-
sons by the public in general or by
churches. They are demonized by ho-
mosexual activists because they give
the lie to the claim that one cannot
change from homosexual to hetero-
sexual orientation.

And they are held in suspicion by
most Christians because they are,
well, homosexual.

In 2002, partly due to the drop-off
in giving because of the downturn in
the economy and the fright caused by
the September 2001 terrorist attacks,
many Christians ministries had closed.
As we have seen, one of those is Love
and Action, the best known nation-



wide Christian ministry to persons
with HIV-AIDS. Christians should be
supporting these ministries with time
and tithe.

One survey reported that only
about 3% percent of churches had any
notion of reaching out to persons with
homosexuality or with HIV/AIDS.
(That is on a level with the only 2% of
homosexual persons who even plan to
be monogamous in their relation-
ships.) Can it be that only 3% of
Christians even plan to pick up their
crosses daily and follow Jesus in this
area? Itisa comment on the self-cen-
teredness and uncaring spirit abroad
among Christians, and especially pas-
tors, in America.
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Public policy issues must be dealt
with. The homosexual lobby must be
confronted. The pansexual takeover
of government and education must be
stopped.

But most of all, we must minister
to the broken lives caught in a horren-
dously addictive sexual condition, of-
ten complicated by other health issues.
Only with the undergirding of hands-
on compassion can the Church deal
rightly with the contentious issues of
homosexual activism.

We will discuss briefly some is-

sues of homosexual healing, and then
let them tell their wonderful stories.

B. The Morality of Healing

Lay to heart all the words which | enjoin
upon you this day, that you may command
them to your children, that they may be
careful to do all the words of this law. For it
is no trifle for you, but it is your life, and
thereby you shall live long in the land
which you are going over the Jordan to
pOSSESS. (Deuteronomy 32:47)

We have discussed the necessity
of moral language generally. Now we
want to apply morality to the healing
of homosexual addiction.

It has become an accepted notion
that professional healers are not to
“impose their moral views” on their
clients -- presumably because that
would be destructive to the healing
process. It is not only an accepted no-
tion, it is often enforced with severe
penalties by professional associations
and sometimes civil government.
Moral opinions are swiftly and in-

creasingly becoming the target of so-
called “hate-crime” laws specifying,
for example, “sexual orientation”,

i.e., to protect homosexual addiction.

The view comes out of an aggres-
sively secular psychology, either un-
aware or uncaring that they are impos-
ing their own “moral” opinions by
force of law.

It is the biblical position, to the
contrary, that one’s relation with God
is primary to healing of the whole per-
son. One’s reason for existence, the
only objective basis for morality, can-
not be left out from one’s sense of
identity and personhood. To omit God
is to undercut the very stability of per-
sonhood. As our two-worldview dis-
cussion indicates, without God there is
no stability of personhood.....
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C. Epilogue

Blessed be the God and Father of our Lord Jesus Christ, who has blessed us in Christ with
every spiritual blessing in the heavenly places, even as He chose us in Him before the foun-

dation of the world, that we should be holy and blameless before Him. He destined us in
love to be His sons through Jesus Christ, according to the purpose of His will, to the praise of
His glorious grace which He freely bestowed on us in the Beloved. In Him we have redemp-

tion through His blood, the forgiveness of our trespasses, according to the riches of His
grace which He lavished upon us. For He has made known to us in all wisdom and insight
the mystery of His will, according to His purpose which He set forth in Christ as a plan for the

fullness of time, to unite all things in Him, things in heaven and things on earth.

Are these not the stories of reason
wedded to revelation? and of truth
wedded to love? Are these not the sto-
ries of persons who have reconnected
their deepest feelings with responsi-
ble moral relationship? the inner heal-
ing of gender?

Are these not persons in whom
God has significantly reversed the Fall
which Paul describes in Romans 1,
who find their freedom to be them-
selves in the worship of their Creator,
not of sexualized creatures? ....

And finally, we leave where we
began in Chapter I, pointing to the be-
ginning of a new Elijah adventure of

Ephesians 1:3 ff.

outreach into the hearts and minds of
our people and into the public arena.
We offer our challenge for you to take
with you on your Elijah venture:

We are on the opposite side of this
homosexual fence. But if the evi-
dence should show that God
approves of homosexual behavior,
and that such behavior is healthy, we
will stand with you.

On the other hand, if the evidence
should show that God does not
approve, or that homosexual behav-
ior is not healthy, would you not
want to reconsider your position?

So (see Appendix), let’s get on
with it.

"I+
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Study Guide for Chapter VII

A. Where is the Church?
1. What should be the first priority of

the Church regarding sexual addic-

tion strugglers?
2. What is the relation between the

pastoral issues and the public pol-
icy issues?

The Morality of Healing

1. Why do healing professionals
often oppose the discussion of
moral issues in therapeutic rela-
tions? Is there any sense in which
they could be right?

2. Is psychology inherently at odds
with a Christian spiritual life?

3. Why do people generally come (or
not) out of homosexuality?

4. Why do you think Christians have
so routinely and stubbornly ignored
homosexual strugglers?

5. What needs to be done to change
that attitude?

B. The Possibility of Healing

1. Prior to about 1990, what was the
professional attitude toward homo-
sexual persons changing?

2. How did professionals such as
Richard Isay change things?

3. What is the logical problem with
saying that reparative therapy
never works?

4. Why did Robert Spitzer, after
decades on the homosexualist
side, change his mind?

5. What was Spitzer’s primary con-
cern in his discussions with Earle
Fox?

6. What happened to Spitzer’s
efforts to create a debate in the

APA? and why?

7. What is NARTH? and what have
they accomplished?

8. How would you respond to a claim
that, “If you were ‘healed’, then you
never were homosexual to begin
with”?

9. How would you respond to those
who claim that the Exodus ministry
has failed because their leaders so
often returned to the homosexual
lifestyle?

C. Testimonies of Those Who
Have Done It

1. How would you explain the persis-
tence of temptation among recov-
ering homosexual persons?

2. What is the proper relation
between well-reasoned evidence
and anecdotal, deeply moving sto-
ries?

3. Do these stories seem real? Can
you identify with any of their strug-
gles?

4. What do these testimonies sug-
gest about the Church’s role in
dealing with homosexuality?

D. Epilogue

1. If God is reestablishing a testi-
mony in Israel, and if we Christians
are His witnesses, how then can
we best cooperate with God?

2. How are biblical sexuality and the
pansexual counterpart differently
related to reality?

3. What does Jesus have to do with
that difference?

4. Memorize the “challenge”.



